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MIDDLE DISCOURSES 26

THE NOBLE SEARCH

SO I HAVE HEARD. At one time the Buddha was staying near Savatthi in
Jeta’s Grove, Anathapindika’s monastery.

Then the Buddha robed up in the morning and, taking his bowl and
robe, entered Savatthi for alms. Then several mendicants went up to
Venerable Ananda and said to him, “Reverend, it’s been a long time
since we've heard a Dhamma talk from the Buddha. It would be good if
we got to hear a Dhamma talk from the Buddha.”

“Well then, reverends, go to the brahmin Rammaka’s hermitage.
Hopefully you'll get to hear a Dhamma talk from the Buddha.”

“Yes, reverend,” they replied.

Then, after the meal, on his return from almsround, the Buddha ad-
dressed Ananda, “Come, Ananda, let’s go to the Eastern Monastery, the
stilt longhouse of Migara’s mother for the day’s meditation.”

“Yes, sir,” Ananda replied. So the Buddha went with Ananda to
the Eastern Monastery. In the late afternoon the Buddha came out of
retreat and addressed Ananda, “Come, Ananda, let’s go to the eastern
gate to bathe.”

“Yes, sir,” Ananda replied.

So the Buddha went with Ananda to the eastern gate to bathe. When
he had bathed and emerged from the water he stood in one robe drying
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PASARASISUTTA

EVAM ME SUTAM— ekarh samayarh bhagava savatthiyam viharati jeta-
vane anathapindikassa arame.

Atha kho bhagava pubbanhasamayar nivasetva pattacivaramadaya
savatthimh pindaya pavisi. Atha kho sambahula bhikkhti yenayas-
ma anando tenupasankamimsu; upasankamitva ayasmantam anand-
am etadavocur: “cirassuta no, avuso ananda, bhagavato sammukha
dhammi katha. Sadhu mayam, avuso ananda, labheyyama bhagavato
sammukha dhammirh katharh savanaya”ti.

“Tena hayasmanto yena rammakassa brahmanassa assamo
tenupasankamatha; appeva nama labheyyatha bhagavato sammukha
dhammirh katham savanaya’ti.

“Evamavuso’ti kho te bhikkha ayasmato anandassa paccassosum.

Atha kho bhagava savatthiyam pindaya caritva pacchabhattam pin-
dapatapatikkanto ayasmantarh anandarh amantesi: “4yamananda, yena
pubbaramo migaramatupasado tenupasankamissama divaviharaya”ti.

“Evarh, bhante”ti kho ayasma anando bhagavato paccassosi. Atha kho
bhagava dyasmata anandena saddhim yena pubbaramo migaramatupa-
ar patisallana vutthito ayasmantarh anandarh amantesi: “ayamanan-
da, yena pubbakotthako tenupasankamissama gattani parisificitun”ti.

“Evarh, bhante”ti kho dyasma anando bhagavato paccassosi.

Atha kho bhagava ayasmata anandena saddhirh yena pubbakotthako
tenupasankami gattani parisificiturh. Pubbakotthake gattani parisifi-
citva paccuttaritva ekacivaro atthasi gattani pubbapayamano. Atha
kho ayasma anando bhagavantam etadavoca: “ayarm, bhante, ram-
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himself. Then Ananda said to the Buddha, “Sir, the hermitage of the
brahmin Rammaka is nearby. It’s so delightful, so lovely. Please visit it
out of compassion.” The Buddha consented in silence.

He went to the brahmin Rammaka’s hermitage. Now at that time
several mendicants were sitting together in the hermitage talking
about the teaching. The Buddha stood outside the door waiting for the
talk to end. When he knew the talk had ended he cleared his throat
and knocked with the latch. The mendicants opened the door for the
Buddha, and he entered the hermitage, where he sat on the seat spread
out and addressed the mendicants, “Mendicants, what were you sitting
talking about just now? What conversation was unfinished?”

“Sir, our unfinished discussion on the teaching was about the Buddha
himself when the Buddha arrived.”

“Good, mendicants! It’s appropriate for gentlemen like you, who have
gone forth in faith from the lay life to homelessness, to sit together and
talk about the teaching. When you're sitting together you should do
one of two things: discuss the teachings or keep noble silence.

Mendicants, there are these two searches: the noble search and the
ignoble search.

And what is the ignoble search? It’s when someone who is them-
selves liable to be reborn seeks what is also liable to be reborn. Them-
selves liable to grow old, fall sick, die, sorrow, and become corrupted,
they seek what is also liable to these things.
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makassa brahmanassa assamo avidiire. Ramaniyo, bhante, rammakas-
sa brahmanassa assamo; pasadiko, bhante, rammakassa brahmanassa
assamo. Sadhu, bhante, bhagava yena rammakassa brahmanassa as-
samo tenupasankamatu anukamparh upadaya’ti. Adhivasesi bhagava
tunhibhavena.

Atha kho bhagava yena rammakassa brahmanassa assamo
tenupasankami. Tena kho pana samayena sambahuld bhikkhi ram-
makassa brahmanassa assame dhammiya kathaya sannisinna honti.
Atha kho bhagava bahidvarakotthake atthasi kathapariyosanam aga-
mayamano. Atha kho bhagava kathapariyosanam viditva ukkasitva
aggalam akotesi. Vivarimsu kho te bhikkha bhagavato dvaram. Atha
kho bhagava rammakassa brahmanassa assamarm pavisitva pafiflatte
asane nisidi. Nisajja kho bhagava bhikkha amantesi: “kaya nuttha,
bhikkhave, etarahi kathaya sannisinna? Ka ca pana vo antarakatha
vippakatati?

“Bhagavantameva kho no, bhante, arabbha dhammi katha vippakata,
atha bhagava anuppatto’ti.

“Sadhu, bhikkhave. Etamh kho, bhikkhave, tumhakarm patirtparm
kulaputtanam saddha agarasma anagariyar pabbajitanam yam tumhe
dhammiya kathaya sannisideyyatha. Sannipatitanam vo, bhikkhave,
dvayarh karaniyamh — dhammi va katha, ariyo va tunhibhavo.

Dvema, bhikkhave, pariyesanda— ariya ca pariyesana, anariya ca
pariyesana.

Katama ca, bhikkhave, anariya pariyesana? Idha, bhikkhave, ekac-
co attana jatidhammo samano jatidhammarhyeva pariyesati, attana
jaradhammo samano jaradhammarhyeva pariyesati, attana byadhidh-
ammo samano byadhidhammarhyeva pariyesati, attana maranadham-
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And what should be described as liable to be reborn? Partners and
children, male and female bondservants, goats and sheep, chickens
and pigs, and elephants and cattle are liable to be reborn. These attach-
ments are liable to be reborn. Someone who is tied, infatuated, and
attached to such things, themselves liable to being reborn, seeks what
is also liable to be reborn.

And what should be described as liable to grow old? Partners and
children, male and female bondservants, goats and sheep, chickens and
pigs, and elephants and cattle are liable to grow old. These attachments
are liable to grow old. Someone who is tied, infatuated, and attached to
such things, themselves liable to grow old, seeks what is also liable to
grow old.

And what should be described as liable to fall sick? Partners and
children, male and female bondservants, goats and sheep, chickens and
pigs, and elephants and cattle are liable to fall sick. These attachments
are liable to fall sick. Someone who is tied, infatuated, and attached to
such things, themselves liable to falling sick, seeks what is also liable
to fall sick.

And what should be described as liable to die? Partners and children,
male and female bondservants, goats and sheep, chickens and pigs,
and elephants and cattle are liable to die. These attachments are liable
to die. Someone who is tied, infatuated, and attached to such things,
themselves liable to die, seeks what is also liable to die.

And what should be described as liable to sorrow? Partners and chil-

dren, male and female bondservants, goats and sheep, chickens and
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mo samano maranadhammarhyeva pariyesati, attana sokadhammo sa-
mano sokadhammarhyeva pariyesati, attana sankilesadhammo samano
sankilesadhammarhyeva pariyesati.

Kifica, bhikkhave, jatidhammar vadetha? Puttabhariyam, bhikkh-
ave, jatidhammarh, dasidasam jatidhammar, ajelakam jatidhammar,
kukkutastkaram jatidhammarh, hatthigavassavalavam jatidhammar,
jataruparajatam jatidhammarm. Jatidhamma hete, bhikkhave, upadh-
ayo. Etthayarm gathito mucchito ajjhapanno attana jatidhammo samano
jatidhammarhyeva pariyesati.

Kifica, bhikkhave, jaradhammarh vadetha? Puttabhariyam, bhikkh-
ave, jaradhammar, dasidasam jaradhammar, ajelakarh jaradhamm-
am, kukkutastikaram jaradhammarm, hatthigavassavalavarm jaradham-
mar, jatarGparajatam jaradhammarh. Jaradhamma hete, bhikkhave,
upadhayo. Etthayam gathito mucchito ajjhdpanno attana jaradhammo
samano jaradhammarhyeva pariyesati.

Kifica, bhikkhave, byadhidhammar vadetha? Puttabhariyam, bh-
ikkhave, byadhidhammam, dasidasamh byadhidhammar, ajelakam
byadhidhammar, kukkutastkaram byadhidhammam, hatthigavas-
savalavarh byadhidhammarh. Byadhidhamma hete, bhikkhave, upadh-
ayo. Etthayam gathito mucchito ajjhdpanno attana byadhidhammo sa-
mano byadhidhammarhyeva pariyesati.

Kifica, bhikkhave, maranadhammarh vadetha? Puttabhariyam, bh-
ikkhave, maranadhammarh, dasidasarh maranadhamman, ajelak-
arh maranadhammarh, kukkutasikararh maranadhammar, hatth-
igavassavalavarmh maranadhammarh. Maranadhamma hete, bhikkhave,
upadhayo. Etthayarm gathito mucchito ajjhapanno attand maranadh-
ammo samano maranadhammarhyeva pariyesati.

Kifica, bhikkhave, sokadhammarh vadetha? Puttabhariyam, bhikkh-
ave, sokadhamman, dasidasam sokadhammam, ajelakam sokadhamm-
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pigs, and elephants and cattle are liable to sorrow. These attachments
are liable to sorrow. Someone who is tied, infatuated, and attached to
such things, themselves liable to sorrow, seeks what is also liable to
SOITOW.

And what should be described as liable to corruption? Partners and
children, male and female bondservants, goats and sheep, chickens and
pigs, elephants and cattle, and gold and money are liable to corruption.
These attachments are liable to corruption. Someone who is tied, in-
fatuated, and attached to such things, themselves liable to corruption,
seeks what is also liable to corruption. This is the ignoble search.

And what is the noble search? It's when someone who is themselves
liable to be reborn, understanding the drawbacks in being liable to be
reborn, seeks the unborn supreme sanctuary, extinguishment. Them-
selves liable to grow old, fall sick, die, sorrow, and become corrupted,
understanding the drawbacks in these things, they seek the unaging,
unailing, undying, sorrowless, uncorrupted supreme sanctuary, extin-
guishment. This is the noble search.

Mendicants, before my awakening—when I was still unawakened
but intent on awakening—1I too, being liable to be reborn, sought what
is also liable to be reborn. Myself liable to grow old, fall sick, die, sor-
row, and become corrupted, I sought what is also liable to these things.
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am, kukkutastikaram sokadhamman, hatthigavassavalavam sokadh-
ammar. Sokadhamma hete, bhikkhave, upadhayo. Etthayar gathito
mucchito ajjhapanno attana sokadhammo samano sokadhammarhyeva
pariyesati.

Kifica, bhikkhave, sankilesadhammarh vadetha? Puttabhariyam, bh-
ikkhave, sankilesadhammar, dasidasam sankilesadhammam, ajelak-
arh sankilesadhammar, kukkutastikaram sankilesadhammarh, hatth-
igavassavalavar sankilesadhamman, jatartparajatarm sankilesadham-
marh. Sankilesadhamma hete, bhikkhave, upadhayo. Etthayam gathito
mucchito ajjhapanno attana sankilesadhammo samano sankilesadh-
ammarhyeva pariyesati. Ayarm, bhikkhave, anariya pariyesana.

Katama ca, bhikkhave, ariya pariyesana? Idha, bhikkhave, ekac-
co attana jatidhammo samano jatidhamme adinavam viditva ajatam
anuttaram yogakkhemarh nibbanarh pariyesati, attana jaradhammo
samano jaradhamme adinavam viditva ajararm anuttaram yogakkhem-
arh nibbanarh pariyesati, attana byadhidhammo samano byadhidham-
me adinavam viditva abyadhim anuttaram yogakkhemar nibbanarm
pariyesati, attana maranadhammo samano maranadhamme adinavarh
viditva amatarh anuttaram yogakkhemar nibbanam pariyesati, attana
sokadhammo samano sokadhamme adinavarm viditva asokarh anut-
taram yogakkhemarh nibbanam pariyesati, attana sankilesadhammo
samano sankilesadhamme adinavam viditva asankilittham anuttarar
yogakkhemarh nibbanam pariyesati. Ayarm, bhikkhave, ariya pariye-
sana.

Ahampi sudam, bhikkhave, pubbeva sambodha anabhisambuddho
bodhisattova samano attana jatidhammo samano jatidhammarhyeva
pariyesami, attana jaradhammo samano jaradhammarhyeva pariyesa-
mi, attana byadhidhammo samano byadhidhammaryeva pariyesami,
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Then it occurred to me: ‘Why do I, being liable to be reborn, grow old,
fall sick, sorrow, die, and become corrupted, seek things that have the
same nature? Why don’t I seek the unborn, unaging, unailing, undying,

sorrowless, uncorrupted supreme sanctuary, extinguishment?’

Some time later, while still black-haired, blessed with youth, in the
prime of life—though my mother and father wished otherwise, weep-
ing with tearful faces—I shaved off my hair and beard, dressed in
ocher robes, and went forth from the lay life to homelessness.

Once I had gone forth I set out to discover what is skillful, seeking
the supreme state of sublime peace. I approached Alara Kalama and
said to him, ‘Reverend Kalama, I wish to lead the spiritual life in this
teaching and training.’
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attana maranadhammo samano maranadhammaryeva pariyesami,
attana sokadhammo samano sokadhammarhyeva pariyesami, attana
sankilesadhammo samano sankilesadhammaryeva pariyesami. Tassa
mayharh, bhikkhave, etadahosi: ‘kirh nu kho aham attana jatidhammo
samano jatidhammarhyeva pariyesami, attana jaradhammo samano
...pe... byadhidhammo samano ... maranadhammo samano ... sokadh-
ammo samano ... attana sankilesadhammo samano sankilesadhamm-
amyeva pariyesami? Yanntnahar attana jatidhammo samano jatidh-
amme adinavarh viditva ajatarh anuttaram yogakkhemarm nibban-
am pariyeseyyam, attana jaradhammo samano jaradhamme adinav-
am viditva ajaramh anuttaramh yogakkhemarmh nibbanar pariyeseyy-
am, attana byadhidhammo samano byadhidhamme adinavarm viditva
abyadhim anuttaram yogakkhemarh nibbanam pariyeseyyam, attana
maranadhammo samano maranadhamme adinavar viditva amatarh
anuttaram yogakkhemar nibbanam pariyeseyyarm, attana sokadham-
mo samano sokadhamme adinavam viditva asokarh anuttaram yogak-
khemarh nibbanar pariyeseyyam, attana sankilesadhammo samano
sankilesadhamme adinavam viditva asankilittham anuttaram yogak-
khemarh nibbanar pariyeseyyan’ti.

So kho aham, bhikkhave, aparena samayena daharova samano
susukalakeso, bhadrena yobbanena samannagato pathamena vayasa
akamakanarh matapitinam assumukhanarm rudantanarm kesamassum
oharetva kasayani vatthani acchadetva agarasma anagariyarh pab-
bajirh.

So evarh pabbajito samano kinkusalagavesi anuttararm santivarapad-
arh pariyesamano yena alaro kalamo tenupasankamim. upasankamitva
alaram kalamam etadavocam: ‘icchamaharh, avuso kalama, imasmirh

dhammavinaye brahmacariyar caritun’ti.
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Alara Kalama replied, ‘Stay, venerable. This teaching is such that a
sensible person can soon realize their own tradition with their own
insight and live having achieved it.’

I quickly memorized that teaching. So far as lip-recital and oral
recitation were concerned, I spoke with knowledge and the authority
of the elders. I claimed to know and see, and so did others.

Then it occurred to me, ‘It is not solely by mere faith that Alara
Kalama declares: “I realize this teaching with my own insight, and
live having achieved it.” Surely he meditates knowing and seeing this
teaching.’

So I approached Alara Kalama and said to him, ‘Reverend Kalama,
to what extent do you say you've realized this teaching with your own
insight?” When I said this, he declared the dimension of nothingness.

Then it occurred to me, ‘It’s not just Alara Kalama who has faith,
energy, mindfulness, immersion, and wisdom; I too have these things.
Why don’t I make an effort to realize the same teaching that Alara
Kalama says he has realized with his own insight?’ I quickly realized
that teaching with my own insight, and lived having achieved it.
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Evarh vutte, bhikkhave, alaro kalamo marh etadavoca: ‘viharatayas-
ma; tadiso ayarh dhammo yattha vififii puriso nacirasseva sakarm
acariyakarh sayarn abhififia sacchikatva upasampajja vihareyya'ti.

So kho aham, bhikkhave, nacirasseva khippameva tarh dhammarh
pariyapunim. So kho aham, bhikkhave, tavatakeneva otthapahatamat-
tena lapitalapanamattena fianavadafica vadami theravadafica, janami
passami'ti ca patijanami ahaficeva afifie ca.

Tassa mayhar, bhikkhave, etadahosi: ‘na kho alaro kalamo im-
amh dhammarh kevalam saddhamattakena sayarm abhififia sacchikatva
upasampajja viharamiti pavedeti; addha alaro kalamo imarh dhamm-
arh janar passarh viharati'ti.

Atha khvaham, bhikkhave, yena alaro kalamo tenupasankamim;
upasankamitva alararh kalamam etadavocarm: ‘kittavata no, avuso
kalama, imamm dhammarh sayarm abhififida sacchikatva upasampajja
viharamiti pavedesi’ti? Evarh vutte, bhikkhave, alaro kalamo akifi-
cafiflayatanar pavedesi.

Tassa mayhar, bhikkhave, etadahosi: ‘na kho alarasseva kalamas-
sa atthi saddha, mayhampatthi saddha; na kho alarasseva kalamassa
atthi viriyarh, mayhampatthi viriyam; na kho alarasseva kalamas-
sa atthi sati, mayhampatthi sati; na kho alarasseva kalamassa atthi
samadhi, mayhampatthi samadhi; na kho alarasseva kalamassa atthi
paiifia, mayhampatthi pafifia. Yannainaham yam dhammarh alaro kala-
mo sayarh abhififia sacchikatva upasampajja viharamiti pavedeti, tassa
dhammassa sacchikiriyaya padaheyyanti. So kho aharm, bhikkhave,
nacirasseva khippameva tarh dhammar sayar abhififia sacchikatva

upasampajja vihasirm.
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So I approached Alara Kalama and said to him, ‘Reverend Kalama,
have you realized this teaching with your own insight up to this point,
and declare having achieved it?’

‘Thave, reverend.’

I too, reverend, have realized this teaching with my own insight up
to this point, and live having achieved it.’

‘We are fortunate, reverend, so very fortunate to see a venerable
such as yourself as one of our spiritual companions! So the teaching
that I've realized with my own insight, and declare having achieved it,
you've realized with your own insight, and live having achieved it. The
teaching that you've realized with your own insight, and live having
achieved it, I've realized with my own insight, and declare having
achieved it. So the teaching that I know, you know, and the teaching
that you know, I know. I am like you and you are like me. Come now,
reverend! We should both lead this community together.’

And that is how my teacher Alara Kalama placed me, his student, on
the same position as him, and honored me with lofty praise.

Then it occurred to me, “This teaching doesn’t lead to disillusionment,
dispassion, cessation, peace, insight, awakening, and extinguishment.
It only leads as far as rebirth in the dimension of nothingness.” Realiz-
ing that this teaching was inadequate, I left disappointed.

I set out to discover what is skillful, seeking the supreme state of

sublime peace. I approached Uddaka, son of Rama, and said to him,
‘Reverend, I wish to lead the spiritual life in this teaching and training.’
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Atha khvaham, bhikkhave, yena alaro kalamo tenupasankamir;
upasankamitva alaram kalamarh etadavocarh: ‘Ettavata no, avuso ka-
lama, imarh dhammarh sayar abhififia sacchikatva upasampajja pa-
vedesi'ti?

‘Ettavata kho aham, avuso, imarmh dhammarh sayarh abhififia sacch-
ikatva upasampajja pavedemi'ti.

‘Ahampi kho, avuso, ettavata imarh dhammarh sayarh abhififia sac-
chikatva upasampajja viharami'ti.

‘Labha no, avuso, suladdham no, avuso, ye mayarh ayasmantarn
tadisarh sabrahmacarirh passama. Iti yaharh dhammarh sayarh abhififia
sacchikatva upasampajja pavedemi tam tvarh dhammar sayar abh-
ififla sacchikatva upasampajja viharasi. Yam tvarh dhammar sayarn
abhififia sacchikatva upasampajja viharasi tamaham dhammarh sayam
abhififia sacchikatva upasampajja pavedemi. Iti yaharh dhammar ja-
nami tam tvarh dhammarh janasi, yarh tvarh dhammarh janasi tamaharm
dhammarh janami. Iti yadiso ahar tadiso tuvam, yadiso tuvam tadiso
aharh. Ehi dani, avuso, ubhova santa imarh ganam pariharama'ti.

Iti kho, bhikkhave, alaro kalamo acariyo me samano attano an-
tevasith marh samanarh attana samasamarm thapesi, ularaya ca mam
pujaya pujesi.

Tassa mayham, bhikkhave, etadahosi: ‘nayarh dhammo nibbidaya na
viragaya na nirodhaya na upasamaya na abhififidya na sambodhaya na
nibbanaya samvattati, yavadeva akificafifiayatanipapattiya’ti. So kho
aham, bhikkhave, tath dhammarh analankaritva tasma dhamma nib-
bijja apakkamir.

So kho ahar, bhikkhave, kirh kusalagavesi anuttarar santivarapad-
arm pariyesamano yena udako ramaputto tenupasankamirm; upasan-
kamitva udakarh ramaputtam etadavocar: ‘icchamahar, avuso, imas-

mimh dhammavinaye brahmacariyar caritun’ti.
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Uddaka replied, ‘Stay, venerable. This teaching is such that a sensible
person can soon realize their own tradition with their own insight and
live having achieved it.’

I quickly memorized that teaching. So far as lip-recital and oral
recitation were concerned, I spoke with knowledge and the authority
of the elders. I claimed to know and see, and so did others.

Then it occurred to me, ‘It is not solely by mere faith that Rama
declared: “I realize this teaching with my own insight, and live having
achieved it.” Surely he meditated knowing and seeing this teaching.’

So I approached Uddaka, son of Rama, and said to him, ‘Reverend,
to what extent did Rama say he'd realized this teaching with his own
insight?’

When I said this, Uddaka, son of Rama, declared the dimension of
neither perception nor non-perception.

Then it occurred to me, ‘It’s not just Rama who had faith, energy,
mindfulness, immersion, and wisdom; I too have these things. Why
don’t I make an effort to realize the same teaching that Rama said he
had realized with his own insight?’ I quickly realized that teaching

with my own insight, and lived having achieved it.
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Evarh vutte, bhikkhave, udako ramaputto mam etadavoca:
‘viharatayasma; tadiso ayarh dhammo yattha vififiGi puriso nacirasseva
sakarh acariyakarh sayarh abhififia sacchikatva upasampajja viharey-
ya'ti.

So kho ahar, bhikkhave, nacirasseva khippameva tamh dhammari
pariyapunim. So kho aham, bhikkhave, tavatakeneva otthapahatamat-
tena lapitalapanamattena fianavadafica vadami theravadafica, janami
passami ti ca patijanami ahaficeva afifie ca.

Tassa mayham, bhikkhave, etadahosi: ‘na kho ramo imarm dhamm-
arh kevalarm saddhamattakena sayar abhififia sacchikatva upasampaj-
ja viharamiti pavedesi; addha ramo imarh dhammar janam passam
vihast'ti.

Atha khvaham, bhikkhave, yena udako ramaputto tenupasankamir;
upasankamitva udakarh ramaputtarm etadavocar: ‘kittavata no, avuso,
ramo imarh dhammarh sayam abhififia sacchikatva upasampajja viha-
ramiti pavedesT'ti?

Evam vutte, bhikkhave, udako ramaputto nevasafifianasaififidyatan-
arh pavedesi.

Tassa mayharh, bhikkhave, etadahosi: ‘na kho ramasseva aho-
si saddha, mayhampatthi saddha; na kho ramasseva ahosi viriyar,
mayhampatthi viriyam; na kho ramasseva ahosi sati, mayhampatthi
sati; na kho ramasseva ahosi samadhi, mayhampatthi samadhi, na kho
ramasseva ahosi paififia, mayhampatthi pafifia. Yanntanaharh yarh dh-
ammarh ramo sayar abhififia sacchikatva upasampajja viharamiti pa-
vedesi, tassa dhammassa sacchikiriyaya padaheyyan’ti. So kho ahar,
bhikkhave, nacirasseva khippameva tamh dhammarh sayarh abhififia

sacchikatva upasampajja vihasim.
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So I approached Uddaka, son of Rama, and said to him, ‘Reverend,
had Rama realized this teaching with his own insight up to this point,
and declared having achieved it?’

‘He had, reverend.’

I too have realized this teaching with my own insight up to this
point, and live having achieved it.’

‘We are fortunate, reverend, so very fortunate to see a venerable such
as yourself as one of our spiritual companions! So the teaching that
Rama had realized with his own insight, and declared having achieved
it, you've realized with your own insight, and live having achieved
it. The teaching that you've realized with your own insight, and live
having achieved it, Rama had realized with his own insight, and de-
clared having achieved it. So the teaching that Rama directly knew, you
know, and the teaching you know, Rama directly knew. Rama was like
you and you are like Rama. Come now, reverend! You should lead this
community.’

And that is how my spiritual companion Uddaka, son of Rama, placed
me in the position of a teacher, and honored me with lofty praise.

Then it occurred to me, “This teaching doesn’t lead to disillusionment,
dispassion, cessation, peace, insight, awakening, and extinguishment.
It only leads as far as rebirth in the dimension of neither perception
nor non-perception.’ Realizing that this teaching was inadequate, Ileft
disappointed.

I set out to discover what is skillful, seeking the supreme state of sub-

lime peace. Traveling stage by stage in the Magadhan lands, I arrived at
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Atha khvaham, bhikkhave, yena udako ramaputto tenupasankamir;
upasankamitva udakam ramaputtam etadavocam: ‘Ettavata no, avuso,
ramo imarh dhammarh sayar abhififia sacchikatva upasampajja pave-
desT'ti?

‘Ettavata kho, avuso, ramo imarh dhammarh sayarh abhififia sacch-
ikatva upasampajja pavedest ti.

‘Ahampi kho, avuso, ettavata imarh dhammarh sayarh abhififia sac-
chikatva upasampajja viharami'ti.

‘Labha no, avuso, suladdham no, avuso, ye mayarh ayasmantarn
tadisarh sabrahmacarim passama. Iti yarh dhammarh ramo sayar abh-
ififia sacchikatva upasampajja pavedesi, tarh tvarh dhammar sayarm
abhififia sacchikatva upasampajja viharasi. Yamh tvarh dhammarh say-
arh abhififia sacchikatva upasampajja viharasi, tath dhammarh ramo
sayarn abhififia sacchikatva upasampajja pavedesi. Iti yarh dhammarh

o A=

tuvam, yadiso tuvam tadiso ramo ahosi. Ehi dani, avuso, tuvar imar
ganarh parihara'ti.

Iti kho, bhikkhave, udako ramaputto sabrahmacari me samano
acariyatthane mar thapesi, ularaya ca mam pujaya pajesi.

Tassa mayham, bhikkhave, etadahosi: ‘nayarh dhammo nibbidaya na
viragaya na nirodhaya na upasamaya na abhififidya na sambodhaya na
nibbanaya sarhvattati, yavadeva nevasaiifianasaiifiayatantpapattiya'ti.
So kho aham, bhikkhave, tath dhammarm analankaritva tasma dhamma
nibbijja apakkamir.

So kho ahar, bhikkhave, kirh kusalagavesi anuttarar santivarapad-
amh pariyesamano magadhesu anupubbena carikam caramano yena
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Senanigama near Uruvela. There I saw a delightful park, a lovely grove
with a flowing river that was clean and charming, with smooth banks.
And nearby was a village for alms.

Then it occurred to me, ‘This park is truly delightful, a lovely grove
with a flowing river that’s clean and charming, with smooth banks.
And nearby there’s a village to go for alms. This is good enough for a
gentleman who wishes to put forth effort in meditation.” So I sat down
right there, thinking, ‘This is good enough for meditation.’

And so, being myself liable to be reborn, understanding the draw-
backs in being liable to be reborn, I sought the unborn supreme
sanctuary, extinguishment—and I found it. Being myself'liable to grow
old, fall sick, die, sorrow, and become corrupted, understanding the
drawbacks in these things, I sought the unaging, unailing, undying,
sorrowless, uncorrupted supreme sanctuary, extinguishment—and I
found it.

Knowledge and vision arose in me: ‘My freedom is unshakable; this
is my last rebirth; now there are no more future lives.’

Then it occurred to me, ‘“This principle I have discovered is deep,
hard to see, hard to understand, peaceful, sublime, beyond the scope
of logic, subtle, comprehensible to the astute. But people like attach-
ment, they love it and enjoy it. It's hard for them to see this thing;
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uruvela senanigamo tadavasarirm. Tatthaddasarh ramaniyarh bhiimibh-
agam, pasadikafica vanasandam, nadifica sandantirh setakar supatit-
tharh ramaniyari, samanta ca gocaragamar.

Tassa mayharh, bhikkhave, etadahosi: ‘ramaniyo vata bho bhiimibh-
ago, pasadiko ca vanasando, nadica sandati setaka supatittha ramaniya,
samanta ca gocaragamo. Alam vatidam kulaputtassa padhanatthikassa
padhanaya’ti. So kho aharh, bhikkhave, tattheva nisidim— alamidarm
padhanayati.

So kho aham, bhikkhave, attana jatidhammo samano jatidham-
me adinavam viditva ajatam anuttaram yogakkhemarh nibbanam pa-
riyesamano ajatarh anuttaram yogakkhemarh nibbanam ajjhagamar,
attand jaradhammo samano jaradhamme adinavam viditva ajararm
anuttaram yogakkhemarh nibbanam pariyesamano ajararm anuttararm
yogakkhemarh nibbanam ajjhagamar, attana byadhidhammo samano
byadhidhamme adinavar viditva abyadhim anuttaram yogakkhem-
arh nibbanarh pariyesamano abyadhir anuttaram yogakkhemarh nib-
banam ajjhagamarh, attana maranadhammo samano maranadhamme
adinavam viditva amatarh anuttaramh yogakkhemarh nibbanarh ajjh-
agamar, attana sokadhammo samano sokadhamme adinavar viditva
asokarh anuttarar yogakkhemar nibbanam ajjhagamar, attana san-
kilesadhammo samano sankilesadhamme adinavam viditva asankilit-
tharh anuttaram yogakkhemar nibbanam pariyesamano asankilitth-
arh anuttararm yogakkhemarh nibbanam ajjhagamarn.

Nanafica pana me dassanar udapadi: ‘akuppa me vimutti, ayaman-
tima jati, natthi dani punabbhavo'ti.

Tassa mayham, bhikkhave, etadahosi: ‘adhigato kho myayarh dham-
mo gambhiro duddaso duranubodho santo panito atakkavacaro nipuno
panditavedaniyo. Alayarama kho panayar paja alayarata alayasam-

mudita. Alayaramaya kho pana pajaya alayarataya alayasammuditaya
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that is, specific conditionality, dependent origination. It’s also hard for
them to see this thing; that is, the stilling of all activities, the letting
go of all attachments, the ending of craving, fading away, cessation,
extinguishment. And if I were to teach the Dhamma, others might not
understand me, which would be wearying and troublesome for me.’

And then these verses, which were neither supernaturally inspired,
nor learned before in the past, occurred to me:

‘T've struggled hard to realize this,
enough with trying to explain it!

This teaching is not easily understood
by those mired in greed and hate.

Those besotted by greed can't see

what's subtle, going against the stream,
deep, hard to see, and very fine,

for they’re shrouded in a mass of darkness.’

So, as I reflected like this, my mind inclined to remaining passive,
not to teaching the Dhamma.

Then Brahma Sahampati, knowing what I was thinking, thought, ‘Oh
my goodness! The world will be lost, the world will perish! For the mind
of the Realized One, the perfected one, the fully awakened Buddha,
inclines to remaining passive, not to teaching the Dhamma.’

Then, as easily as a strong person would extend or contract their
arm, he vanished from the Brahma realm and reappeared in front of
the Buddha. He arranged his robe over one shoulder, raised his joined
palms toward the Buddha, and said, ‘Sir, let the Blessed One teach the
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duddasarh idarh thanam yadidarh—idappaccayata paticcasamuppado.
Idampi kho thanam duddasam yadidarh—sabbasankharasamatho sab-
bupadhipatinissaggo tanhakkhayo virago nirodho nibbanarm. Ahaii-
ceva kho pana dhammarm deseyyar, pare ca me na ajaneyyum, so
mamassa kilamatho, s3 mamassa vihesa'ti.

Apissu mam, bhikkhave, ima anacchariya gathayo patibharmsu pub-
be assutapubba:

‘Kicchena me adhigatar,

halarh dani pakasitur;
Ragadosaparetehi,

nayarh dhammo susambudho.

Patisotagamim nipunam,
gambhiram duddasar anum;

Ragaratta na dakkhanti,
tamokhandhena avuta'ti.

Itiha me, bhikkhave, patisaficikkhato appossukkataya cittarh nama-
ti, no dhammadesanaya.

Atha kho, bhikkhave, brahmuno sahampatissa mama cetasa ceto-
parivitakkamafifidaya etadahosi: ‘nassati vata bho loko, vinassati vata
bho loko, yatra hi nama tathagatassa arahato sammasambuddhassa
appossukkataya cittarh namati, no dhammadesanaya'ti.

Atha kho, bhikkhave, brahma sahampati—seyyathapi nama balava
puriso samifijitarh va bahar pasareyya, pasaritar va bahar samiiijey-
ya; evameva—brahmaloke antarahito mama purato paturahosi. Atha
kho, bhikkhave, brahma sahampati ekarsarh uttarasangam karit-
va yendharh tenafijalih pandmetva marh etadavoca: ‘desetu, bhante,
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Dhamma! Let the Holy One teach the Dhamma! There are beings with
little dust in their eyes. Theyre in decline because they haven’t heard
the teaching. There will be those who understand the teaching!’

That’s what Brahma Sahampati said. Then he went on to say:

‘Among the Magadhans there appeared in the past

an impure teaching thought up by those still stained.
Fling open the door to the deathless!

Let them hear the teaching the immaculate one dis-
covered.

Standing high on a rocky mountain,
you can see the people all around.
In just the same way, all-seer, wise one,
having ascended the Temple of Truth,
rid of sorrow, look upon the people
swamped with sorrow, oppressed by rebirth and old age.

Rise, hero! Victor in battle, leader of the caravan,
wander the world without obligation.

Let the Blessed One teach the Dhamma!
There will be those who understand!’

Then, understanding Brahma’s invitation, I surveyed the world with
the eye of a Buddha, because of my compassion for sentient beings. And
I saw sentient beings with little dust in their eyes, and some with much
dust in their eyes; with keen faculties and with weak faculties, with
good qualities and with bad qualities, easy to teach and hard to teach.
And some of them lived seeing the danger in the fault to do with the
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bhagava dhammarh, desetu sugato dhammar. Santi satta apparajak-
khajatika, assavanata dhammassa parihayanti. Bhavissanti dhammas-
sa afifiataro’ti.

Idamavoca, bhikkhave, brahma sahampati. Idam vatva athaparam
etadavoca:

‘Paturahosi magadhesu pubbe,

Dhammo asuddho samalehi cintito;
Apapuretarh amatassa dvaram,

Sunantu dhammarh vimalenanubuddhar.

Sele yatha pabbatamuddhanitthito,
Yathapi passe janatarh samantato;

Tathtipamar dhammamayarm sumedha,
Pasadamaruyha samantacakkhu;

Sokavatinnar janatamapetasoko,
Avekkhassu jatijarabhibhatam.

Utthehi vira vijitasangama,
Satthavaha anana vicara loke;

Desassu bhagava dhamman,
Afifiataro bhavissanti'ti.

Atha kho aham, bhikkhave, brahmuno ca ajjhesanam viditva sat-
tesu ca karufifiatarh paticca buddhacakkhuna lokam volokesim. Ad-
dasam kho aham, bhikkhave, buddhacakkhuna lokam volokento satte
apparajakkhe maharajakkhe, tikkhindriye mudindriye, svakare dva-
kare, suvififiapaye duvififidpaye, appekacce paralokavajjabhayadassa-
vine viharante, appekacce na paralokavajjabhayadassavine viharante.

42



BODHGAYA

next world, while others did not. It’s like a pool with blue water lilies,
or pink or white lotuses. Some of them sprout and grow in the water
without rising above it, thriving underwater. Some of them sprout and
grow in the water reaching the water’s surface. And some of them
sprout and grow in the water but rise up above the water and stand
with no water clinging to them. In the same way, I saw sentient beings
with little dust in their eyes, and some with much dust in their eyes.

Then I replied in verse to Brahma Sahampati:

‘Flung open are the doors to the deathless!
Let those with ears to hear commit to faith.

Thinking it would be troublesome, Brahma, I did not teach
the sophisticated, sublime Dhamma among humans.’

Then Brahma Sahampati, knowing that his request for me to teach
the Dhamma had been granted, bowed and respectfully circled me,
keeping me on his right, before vanishing right there.

Then I thought, ‘Who should I teach first of all? Who will quickly
understand this teaching?’

Then it occurred to me, ‘That Alara Kalama is astute, competent,
clever, and has long had little dust in his eyes. Why don't I teach him
first of all? He'll quickly understand the teaching.’
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Seyyathapi nama uppaliniyarm va paduminiyam va pundarikiniyarh va
appekaccani uppalani va padumani va pundarikani va udake jatani
udake sarhvaddhani udakanuggatani antonimuggaposini, appekaccani
uppalani va padumani va pundarikani va udake jatani udake samvad-
dhani udakanuggatani samodakam thitani, appekaccani uppalani va
padumani va pundarikani va udake jatani udake samvaddhani udakarm
accuggamma thitani anupalittani udakena; evameva kho aham, bhik-
khave, buddhacakkhuna lokam volokento addasarh satte apparajakkhe
maharajakkhe, tikkhindriye mudindriye, svakare dvakare, suvififia-
paye duviiifiapaye, appekacce paralokavajjabhayadassavine viharante,
appekacce na paralokavajjabhayadassavine viharante.

Atha khvaham, bhikkhave, brahmanam sahampatim gathaya pac-
cabhasim:

‘Apéruté tesarh amatassa dvara,
Ye sotavanto pamuificantu saddham;
Vihirhsasafifil pagunam na bhasim,
Dhammarh panitarh manujesu brahme’ti.

Atha kho, bhikkhave, brahma sahampati ‘katavakaso khomhi bh-
agavatd dhammadesanaya'ti marh abhivadetva padakkhinam katva tat-
thevantaradhayi.

Tassa mayhar, bhikkhave, etadahosi: ‘kassa nu kho aham pathamarn
dhammarh deseyyarh; ko imarh dhammarh khippameva ajanissati’ti?

Tassa mayharm, bhikkhave, etadahosi: ‘ayar kho alaro kalamo pan-
dito viyatto medhavi digharattarh apparajakkhajatiko. Yanntnahar
alarassa kalamassa pathamam dhammam deseyyam. So imam dham-
marh khippameva ajanissati’ti.
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But a deity came to me and said, ‘Sir, Alara Kalama passed away
seven days ago.’

And knowledge and vision arose in me, ‘Alara Kalama passed away
seven days ago.’

I thought, ‘This is a great loss for Alara Kalama. If he had heard the
teaching, he would have understood it quickly.’

Then I thought, ‘Who should I teach first of all? Who will quickly
understand this teaching?’

Then it occurred to me, ‘That Uddaka, son of Rama, is astute, compe-
tent, clever, and has long had little dust in his eyes. Why don’t I teach
him first of all? He'll quickly understand the teaching.’

But a deity came to me and said, ‘Sir, Uddaka, son of Rama, passed
away just last night.’

And knowledge and vision arose in me, ‘Uddaka, son of Rama, passed
away just last night.’

I thought, ‘This is a great loss for Uddaka. If he had heard the teach-
ing, he would have understood it quickly.’

Then I thought, ‘Who should I teach first of all? Who will quickly
understand this teaching?’

Then it occurred to me, “The group of five mendicants were very
helpful to me. They looked after me during my time of resolute striving.
Why don't I teach them first of all?’

Then I thought, ‘Where are the group of five mendicants staying
these days? With clairvoyance that is purified and superhuman I saw
that the group of five mendicants were staying near Benares, in the
deer park at Isipatana. So, when I had stayed in Uruvela as long as I

wished, I set out for Benares.
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Atha kho marh, bhikkhave, devatd upasankamitva etadavoca: ‘sat-
tahakalankato, bhante, alaro kalamo'ti.

Nanafica pana me dassanam udapadi: ‘sattahakalankato alaro ka-
lamo'ti.

Tassa mayhar, bhikkhave, etadahosi: ‘mahajaniyo kho alaro kalamo.
Sace hi so imarmh dhammarh suneyya, khippameva ajaneyya'ti.

Tassa mayhar, bhikkhave, etadahosi: ‘kassa nu kho aham pathamarm
dhammarh deseyyam; ko imarh dhammarh khippameva ajanissati’ti?

Tassa mayharh, bhikkhave, etadahosi: ‘ayarh kho udako ramaputto
pandito viyatto medhavi digharattarh apparajakkhajatiko. Yanninah-
arh udakassa ramaputtassa pathamarh dhammarh deseyyarm. So imar
dhammarh khippameva djanissati’ti.

Atha kho mam, bhikkhave, devata upasankamitva etadavoca: ‘abh-
idosakalankato, bhante, udako ramaputto’ti.

Nanafica pana me dassanam udapadi: ‘abhidosakalankato udako
ramaputto'ti.

Tassa mayham, bhikkhave, etadahosi: ‘mahajaniyo kho udako
ramaputto. Sace hi so imarh dhammarh suneyya, khippameva ajaney-
ya'ti.

Tassa mayhar, bhikkhave, etadahosi: ‘kassa nu kho aham pathamar
dhammarh deseyyarh; ko imarh dhammarh khippameva ajanissati’ti?

Tassa mayham, bhikkhave, etadahosi: ‘bahukara kho me paficavag-
giya bhikkhi, ye mam padhanapahitattarh upatthahimsu. Yanninah-
amh paficavaggiyanari bhikkhanarm pathamarh dhammarh deseyyan’ti.

Tassa mayharh, bhikkhave, etadahosi: ‘kaharh nu kho etarahi
paficavaggiya bhikkha viharanti'ti? Addasarm kho aharh, bhikkhave,

dibbena cakkhuna visuddhena atikkantamanusakena paficavaggiye
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While I was traveling along the road between Gaya and Bodhgaya,
the Ajivaka ascetic Upaka saw me and said, ‘Reverend, your faculties
are so very clear, and your complexion is pure and bright. In whose
name have you gone forth, reverend? Who is your Teacher? Whose
teaching do you believe in?’

I replied to Upaka in verse:

‘I am the champion, the knower of all,
unsullied in the midst of all things.
I've given up all, freed through the ending of craving.

Since I know for myself, whose follower should I be?

I have no teacher.

There is no-one like me.
In the world with its gods,

I have no counterpart.

For in this world, I am the perfected one;
I am the supreme Teacher.

I alone am fully awakened,
cooled, extinguished.

I am going to the city of Kasi

to roll forth the Wheel of Dhamma.
In this world that is so blind,

I'll beat the deathless drum!’
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bhikkh@ baranasiyam viharante isipatane migadaye. Atha khvaham,
bhikkhave, uruvelayam yathabhirantam viharitva yena baranasi tena
carikarmh pakkamir.

Addasa kho mar, bhikkhave, upako ajivako antara ca gayam antara
ca bodhirh addhanamaggappatipannar. Disvana mar etadavoca: ‘vip-
pasannani kho te, avuso, indriyani, parisuddho chavivanno pariyoda-
to. Kamsi tvam, avuso, uddissa pabbajito, ko va te sattha, kassa va tvam
dhammarh rocesi'ti?

Evam vutte, aham, bhikkhave, upakam &jivakarh gathahi ajjhabh-

asim:

‘Sabbabhibht sabbavidihamasmi,
Sabbesu dhammesu antpalitto;

Sabbaifijaho tanhakkhaye vimutto,
Sayarh abhififiaya kamuddiseyyar.

Na me acariyo atthi,
sadiso me na vijjati;
Sadevakasmirh lokasmim,
natthi me patipuggalo.

Ahafihi araha loke,
aharh sattha anuttaro;
Ekomhi sammasambuddho,
sitibh@itosmi nibbuto.

Dhammacakkarm pavattetum,
Gacchami kasinarh purarm;

Andhibhitasmim lokasmim,
Ahaficharh amatadundubhin’ti.
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‘According to what you claim, reverend, you ought to be the Infinite
Victor.”

‘The victors are those who, like me,
have reached the ending of defilements.
I have conquered bad qualities, Upaka—
that’s why I'm a victor.’

When I had spoken, Upaka said: ‘If you say so, reverend.” Shaking his
head, he took a wrong turn and left.

Traveling stage by stage, I arrived at Benares, and went to see the
group of five mendicants in the deer park at Isipatana. The group of five
mendicants saw me coming off in the distance and stopped each other,
saying, ‘Here comes the ascetic Gotama. He’s so indulgent; he strayed
from the struggle and returned to indulgence. We shouldn’t bow to him
or rise for him or receive his bowl and robe. But we can set out a seat;
he can sit if he likes.” Yet as I drew closer, the group of five mendicants
were unable to stop themselves as they had agreed. Some came out to
greet me and receive my bowl and robe, some spread out a seat, while
others set out water for washing my feet. But they still addressed me
by name and as ‘reverend’.

So I said to them, ‘Mendicants, don't address me by name and as
‘reverend’. The Realized One is perfected, a fully awakened Buddha.
Listen up, mendicants: I have achieved the Deathless! I shall instruct
you, I will teach you the Dhamma. By practicing as instructed you will
soon realize the supreme end of the spiritual path in this very life.
You will live having achieved with your own insight the goal for which
gentlemen rightly go forth from the lay life to homelessness.’
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‘Yatha kho tvam, avuso, patijanasi, arahasi anantajino'ti.

‘Madisa ve jina honti,
ye patta asavakkhayar;
Jita me papaka dhamma,
tasmahamupaka jino'ti.

Evarh vutte, bhikkhave, upako ajivako ‘hupeyyapavuso'ti vatva sis-
arh okampetva ummaggar gahetva pakkami.

Atha khvaham, bhikkhave, anupubbena carikam caramano yena
baranasi isipatanarh migadayo yena paficavaggiya bhikkha tenupasan-
kamir. Addasarhsu kho mam, bhikkhave, paficavaggiya bhikkha dara-
to agacchantarh. Disvana afiflamaififiarh santhapesur: ‘ayar kho, avu-
so, samano gotamo agacchati bahulliko padhanavibbhanto avatto ba-
hullaya. So neva abhivadetabbo, na paccutthatabbo; nassa pattacivaram
patiggahetabbar. Api ca kho asanam thapetabbam, sace akankhissati
nisidissati’ti. Yatha yatha kho aharm, bhikkhave, upasankamim tatha
tatha paficavaggiya bhikkha nasakkhimsu sakaya katikaya santhatur.
Appekacce mam paccuggantva pattacivaram patiggahesum, appekac-
ce asanam pafifiapesurh, appekacce padodakam upatthapesur. Api ca
kho marh namena ca avusovadena ca samudacaranti.

Evarh vutte, ahar, bhikkhave, paficavaggiye bhikkhi etadavocari:
‘ma, bhikkhave, tathagatarh namena ca avusovadena ca samudacara-
tha. Araham, bhikkhave, tathagato sammasambuddho. Odahatha, bh-
ikkhave, sotarh, amatamadhigatar, ahamanusasami, aharh dhammarh
desemi. Yathanusitthar tatha patipajjamana nacirasseva—yassatthaya
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But they said to me, ‘Reverend Gotama, even by that conduct, that
practice, that grueling work you did not achieve any superhuman dis-
tinction in knowledge and vision worthy of the noble ones. How could
you have achieved such a state now that you've become indulgent,
strayed from the struggle and returned to indulgence?’

So I said to them, ‘The Realized One has not become indulgent,
strayed from the struggle and returned to indulgence. The Realized
One is perfected, a fully awakened Buddha. Listen up, mendicants: I
have achieved the Deathless! I shall instruct you, I will teach you the
Dhamma. By practicing as instructed you will soon realize the supreme
end of the spiritual path in this very life.’

But for a second time they said to me, ‘Reverend Gotama ... you've

returned to indulgence.’

So for a second time I said to them, ‘“The Realized One has not become

indulgent ...

But for a third time they said to me, ‘Reverend Gotama, even by
that conduct, that practice, that grueling work you did not achieve any
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kulaputta sammadeva agarasma anagariyar pabbajanti, tadanuttararm
—brahmacariyapariyosanam dittheva dhamme sayar abhififia sacch-
ikatva upasampajja viharissatha'ti.

Evamh vutte, bhikkhave, paficavaggiya bhikkht marh etadavocuri:
‘tayapi kho tvam, avuso gotama, iriyaya taya patipadaya taya duk-
karakarikaya najjhagama uttari manussadhamma alamariyafianadas-
sanavisesarh, kirh pana tvam etarahi bahulliko padhanavibbhanto
avatto bahullaya adhigamissasi uttari manussadhamma alamariya-
fianadassanavisesan’ti?

Evarh vutte, aharh, bhikkhave, paficavaggiye bhikkht etadavocari:
‘na, bhikkhave, tathagato bahulliko, na padhanavibbhanto, na avat-
to bahullaya. Araham, bhikkhave, tathagato sammasambuddho. Oda-
hatha, bhikkhave, sotarh, amatamadhigatarm, ahamanusasami, aharmh
dhammarh desemi. Yathanusittharh tatha patipajjamana nacirasseva-
—yassatthaya kulaputta sammadeva agarasma anagariyar pabbajan-
ti, tadanuttararh—brahmacariyapariyosanam dittheva dhamme sayarn
abhififia sacchikatva upasampajja viharissatha'ti.

Dutiyampi kho, bhikkhave, paficavaggiya bhikkht marh etadavo-
curh: ‘tayapi kho tvam, avuso gotama, iriyaya tdya patipadaya taya
dukkarakarikaya najjhagama uttari manussadhamma alamariyafiana-
dassanavisesam, kirh pana tvar etarahi bahulliko padhanavibbhanto
avatto bahullaya adhigamissasi uttari manussadhamma alamariya-
fianadassanavisesan’ti?

Dutiyampi kho aham, bhikkhave, paficavaggiye bhikkhia etadavoc-
am: ‘na, bhikkhave, tathagato bahulliko ...pe... upasampajja viharis-
satha’ti.

Tatiyampi kho, bhikkhave, paficavaggiya bhikkh@i mam etadavo-
curh: ‘tayapi kho tvam, avuso gotama, iriyaya taya patipadaya taya
dukkarakarikaya najjhagama uttari manussadhamma alamariyafiana-
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superhuman distinction in knowledge and vision worthy of the noble
ones. How could you have achieved such a state now that you've become
indulgent, strayed from the struggle and returned to indulgence?

So I said to them, ‘Mendicants, have you ever known me to speak like
this before?’

‘No sir, we have not.”

“The Realized One is perfected, a fully awakened Buddha. Listen up,
mendicants: I have achieved the Deathless! I shall instruct you, I will
teach you the Dhamma. By practicing as instructed you will soon real-
ize the supreme end of the spiritual path in this very life. You will live
having achieved with your own insight the goal for which gentlemen
rightly go forth from the lay life to homelessness.’

I was able to persuade the group of five mendicants. Then sometimes
I advised two mendicants, while the other three went for alms. Then
those three would feed all six of us with what they brought back. Some-
times I advised three mendicants, while the other two went for alms.
Then those two would feed all six of us with what they brought back.

As the group of five mendicants were being advised and instructed
by me like this, being themselves liable to be reborn, understanding
the drawbacks in being liable to be reborn, they sought the unborn
supreme sanctuary, extinguishment—and they found it. Being them-
selves liable to grow old, fall sick, die, sorrow, and become corrupted,
understanding the drawbacks in these things, they sought the unag-

ing, unailing, undying, sorrowless, uncorrupted supreme sanctuary,
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dassanavisesam, kirh pana tvam etarahi bahulliko padhanavibbhanto
avatto bahullaya adhigamissasi uttari manussadhamma alamariya-
fianadassanavisesan'ti?

Evamh vutte, ahar, bhikkhave, paficavaggiye bhikkht etadavocari:
‘abhijanatha me no tumhe, bhikkhave, ito pubbe evartpam pabh-
avitametan'ti?

‘No hetam, bhante’.

‘Araham, bhikkhave, tathagato sammasambuddho. Odahatha, bhik-
khave, sotam, amatamadhigatarh, ahamanusasami, aharh dhammarh
desemi. Yathanusittham tatha patipajjamana nacirasseva—yassatth-
aya kulaputtda sammadeva agarasma anagariyarh pabbajanti, tadanu-
ttararh—brahmacariyapariyosanam dittheva dhamme sayam abhififia
sacchikatva upasampajja viharissatha'ti.

Asakkhimm kho aham, bhikkhave, paficavaggiye bhikkht safifiape-
turh. Dvepi sudam, bhikkhave, bhikkhii ovadami, tayo bhikkha pin-
daya caranti. Yamh tayo bhikkha pindaya caritva aharanti tena ch-
abbaggiya yapema. Tayopi sudam, bhikkhave, bhikkhti ovadami, dve
bhikkh@ pindaya caranti. Yarh dve bhikkh@ pindaya caritva aharanti
tena chabbaggiya yapema.

Atha kho, bhikkhave, paficavaggiya bhikkhti maya evarh ovadiya-
mana evarh anusasiyamana attana jatidhamma samana jatidhamme
adinavam viditva ajatarh anuttaram yogakkhemarh nibbanar pariye-
samana ajatam anuttaram yogakkhemarh nibbanam ajjhagamarisu,
attand jaradhamma samana jaradhamme adinavarm viditva ajararm
anuttaram yogakkhemarh nibbanam pariyesamana ajararh anuttararm
yogakkhemarh nibbanar ajjhagamarsu, attana byadhidhamma sama-
na ...pe... attand maranadhamma samana ... attana sokadhamma sa-

mana ... attana sankilesadhamma samana sankilesadhamme adinavam
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extinguishment—and they found it. Knowledge and vision arose in
them: ‘Our freedom is unshakable; this is our last rebirth; now there

are no more future lives.’

Mendicants, there are these five kinds of sensual stimulation. What
five? Sights known by the eye that are likable, desirable, agreeable,
pleasant, sensual, and arousing. Sounds known by the ear ... Smells
known by the nose ... Tastes known by the tongue ... Touches known by
the body that are likable, desirable, agreeable, pleasant, sensual, and
arousing. These are the five kinds of sensual stimulation.

There are ascetics and brahmins who enjoy these five kinds of sensual
stimulation tied, infatuated, attached, blind to the drawbacks, and not
understanding the escape. You should understand that they have met
with calamity and disaster, and are vulnerable to the Wicked One.

Suppose a deer in the wilderness was lying caught on a pile of snares.
You'd know that it has met with calamity and disaster, and is vulner-
able to the hunter. And when the hunter comes, it cannot flee where
it wants.

In the same way, there are ascetics and brahmins who enjoy these
five kinds of sensual stimulation tied, infatuated, attached, blind to the
drawbacks, and not understanding the escape. You should understand
that they have met with calamity and disaster, and are vulnerable to
the Wicked One.

There are ascetics and brahmins who enjoy these five kinds of sen-
sual stimulation without being tied, infatuated, or attached, seeing the
drawbacks, and understanding the escape. You should understand that
they haven’t met with calamity and disaster, and are not vulnerable to
the Wicked One.
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viditva asankilittharh anuttaram yogakkhemarh nibbanarm pariyesa-
mana asankilittharh anuttaram yogakkhemarh nibbanarm ajjhagam-
arsu. Nanafica pana nesamh dassanarh udapadi: ‘akuppa no vimutti,
ayamantima jati, natthi dani punabbhavo'ti.

Paficime, bhikkhave, kamaguna. Katame pafica? Cakkhuvififiey-
ya rupa ittha kanta manapa piyartpa kamupasarhhita rajaniya,
sotaviiifieyya sadda ...pe... ghanavififieyya gandha ... jivhavififieyya ra-
sa ... kayaviiifieyya photthabba ittha kanta manapa piyartpa kamiipas-
arhhita rajaniya. Ime kho, bhikkhave, pafica kamaguna.

Ye hi keci, bhikkhave, samana va brahmana va ime pafica kamagune
gathitd mucchita ajjhopanna anadinavadassavino anissaranapaififia
paribhufijanti, te evamassu veditabba: ‘anayamapanna byasanamapan-
na yathakamakaraniya papimato’.

Seyyathapi, bhikkhave, arafifiako mago baddho pasarasim adh-
isayeyya. So evamassa veditabbo: ‘anayamapanno byasanamapanno
yathakamakaraniyo luddassa. Agacchante ca pana ludde yena kamarh
na pakkamissati’ti.

Evameva kho, bhikkhave, ye hi keci samana va brahmana va ime
pafica kamagune gathitd mucchitd ajjhopanna anadinavadassavino
anissaranapaiifia paribhuifijanti, te evamassu veditabba: ‘anayamapan-
na byasanamapanna yathakamakaraniya papimato’.

Ye ca kho keci, bhikkhave, samana va brahmana va ime pafica
kamagune agathita amucchitd anajjhopanna adinavadassavino nis-
saranapaiifia paribhuifijanti, te evamassu veditabba: ‘na anayamapan-

na na byasanamapanna na yathakamakaraniya papimato’.
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Suppose a deer in the wilderness was lying on a pile of snares
without being caught. You'd know that it hasn't met with calamity
and disaster, and isn’t vulnerable to the hunter. And when the hunter
comes, it can flee where it wants.

In the same way, there are ascetics and brahmins who enjoy these
five kinds of sensual stimulation without being tied, infatuated, or
attached, seeing the drawbacks, and understanding the escape. You
should understand that they haven't met with calamity and disaster,
and are not vulnerable to the Wicked One.

Suppose there was a wild deer wandering in the forest that walked,
stood, sat, and laid down in confidence. Why is that? Because it’s out of
the hunter’s range.

In the same way, a mendicant, quite secluded from sensual pleasures,
secluded from unskillful qualities, enters and remains in the first ab-
sorption, which has the rapture and bliss born of seclusion, while plac-
ing the mind and keeping it connected. This is called a mendicant who
has blinded Mara, put out his eyes without a trace, and gone where the
Wicked One cannot see.

Furthermore, as the placing of the mind and keeping it connected
are stilled, a mendicant enters and remains in the second absorption,
which has the rapture and bliss born of immersion, with internal
clarity and confidence, and unified mind, without placing the mind
and keeping it connected. This is called a mendicant who has blinded
Mara ...

Furthermore, with the fading away of rapture, a mendicant enters
and remains in the third absorption, where they meditate with equa-
nimity, mindful and aware, personally experiencing the bliss of which
the noble ones declare, ‘Equanimous and mindful, one meditates in

bliss.’ This is called a mendicant who has blinded Mara ...
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Seyyathapi, bhikkhave, arafifiako mago abaddho pasarasim adh-
isayeyya. So evamassa veditabbo: ‘na anayamapanno na byasanama-
panno na yathakamakaraniyo luddassa. Agacchante ca pana ludde
yena kamarn pakkamissati’ti.

Evameva kho, bhikkhave, ye hi keci samana va brahmana va ime
pafica kamagune agathitd amucchita anajjhopanna adinavadassavino
nissaranapaiifid paribhuiijanti, te evamassu veditabba: ‘na anayama-
panna na byasanamapanna na yathakamakaraniya papimato’.

Seyyathapi, bhikkhave, arafifiako mago arafifie pavane caramano
vissattho gacchati, vissattho titthati, vissattho nisidati, vissattho seyy-
am kappeti. Tamh kissa hetu? Anapathagato, bhikkhave, luddassa.

Evameva kho, bhikkhave, bhikkhu vivicceva kamehi vivicca akusa-
lehi dhammehi savitakkar savicararm vivekajarm pitisukharh patham-
arh jhanam upasampajja viharati. Ayam vuccati, bhikkhave, bhikkhu
andhamakasi mararm apadam, vadhitva maracakkhurh adassanar gato
papimato.

Puna caparam, bhikkhave, bhikkhu vitakkavicaranam vipasama
ajjhattarh sampasaddanam cetaso ekodibhavam avitakkarm avicararm
samadhijarm pitisukharh dutiyarh jhanarh upasampajja viharati. Ayarm
vuccati, bhikkhave ...pe... papimato.

Puna caparam, bhikkhave, bhikkhu pitiya ca viraga upekkhako ca
viharati, sato ca sampajano, sukhafica kayena patisammvedeti yarh tarh
ariya acikkhanti ‘upekkhako satima sukhavihari'ti tatiyarh jhanam

upasampajja viharati. Ayam vuccati, bhikkhave ...pe... papimato.

58



BODHGAYA

Furthermore, giving up pleasure and pain, and ending former
happiness and sadness, a mendicant enters and remains in the fourth
absorption, without pleasure or pain, with pure equanimity and mind-
fulness. This is called a mendicant who has blinded Mara ...

Furthermore, a mendicant, going totally beyond perceptions of form,
with the ending of perceptions of impingement, not focusing on per-
ceptions of diversity, aware that ‘space is infinite’, enters and remains
in the dimension of infinite space. This is called a mendicant who has
blinded Mara ...

Furthermore, a mendicant, going totally beyond the dimension of in-
finite space, aware that ‘consciousness is infinite’, enters and remains
in the dimension of infinite consciousness. This is called a mendicant
who has blinded Mara ...

Furthermore, a mendicant, going totally beyond the dimension of
infinite consciousness, aware that ‘there is nothing at all’, enters and
remains in the dimension of nothingness. This is called a mendicant
who has blinded Mara ...

Furthermore, a mendicant, going totally beyond the dimension of
nothingness, enters and remains in the dimension of neither percep-
tion nor non-perception. This is called a mendicant who has blinded
Mara ...

Furthermore, a mendicant, going totally beyond the dimension of
neither perception nor non-perception, enters and remains in the ces-
sation of perception and feeling. And, having seen with wisdom, their
defilements come to an end. This is called a mendicant who has blinded
Mara, put out his eyes without a trace, and gone where the Wicked One
cannot see. They've crossed over clinging to the world. And they walk,
stand, sit, and lie down in confidence. Why is that? Because they’re out
of the Wicked One’s range.”
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Puna caparam, bhikkhave, bhikkhu sukhassa ca pahana dukkhas-
sa ca pahana pubbeva somanassadomanassanarm atthangama adukkh-
amasukharh upekkhasatiparisuddhim catutthar jhanarh upasampajja
viharati. Ayarm vuccati, bhikkhave ...pe... papimato.

Puna caparam, bhikkhave, bhikkhu sabbaso ripasafifianar samatik-
kama patighasafifianam atthangama nanattasafifianarmn amanasikara
‘ananto akaso’ti akasanaficdyatanarh upasampajja viharati. Ayarm vuc-
cati, bhikkhave ...pe... papimato.

Puna caparam, bhikkhave, bhikkhu sabbaso akasanaficayatanarm
samatikkamma ‘anantarh vififianan'ti vififianaficayatanarm upasampaj-
ja viharati. Ayam vuccati, bhikkhave ...pe... papimato.

Puna caparam, bhikkhave, bhikkhu sabbaso vififianaficayatanarm
samatikkamma ‘natthi kificT'ti akificafifidyatanarh upasampajja viha-
rati. Ayam vuccati, bhikkhave ...pe... papimato.

Puna caparam, bhikkhave, bhikkhu sabbaso akificafifiayatanarm
samatikkamma nevasafifianasafifiayatanarh upasampajja viharati. Ay-
arh vuccati, bhikkhave ...pe... papimato.

Puna caparam, bhikkhave, bhikkhu sabbaso nevasafifidanasafifiaya-
tanarm samatikkamma safifiavedayitanirodharh upasampajja viharati,
paiifidya cassa disva asava parikkhina honti. Ayarh vuccati, bhikkhave,
bhikkhu andhamakasi mararm apadar, vadhitva maracakkhum adas-
sanam gato papimato. Tinno loke visattikarm vissattho gacchati, vis-
sattho titthati, vissattho nisidati, vissattho seyyar kappeti. Tar kissa
hetu? Anapathagato, bhikkhave, papimato”ti.
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That is what the Buddha said. Satisfied, the mendicants were happy
with what the Buddha said.
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Idamavoca bhagava. Attamana te bhikkha bhagavato bhasitarm abh-

inandunti.

Pasarasisuttarn nitthitarn chattharh.
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UPON AWAKENING (1ST)

SO 1 HAVE HEARD. At one time, when he was first awakened, the
Buddha was staying near Uruvela at the root of the tree of awakening
on the bank of the Nerafijara River. There the Buddha sat cross-legged
for seven days without moving, experiencing the bliss of freedom.
When seven days had passed, the Buddha emerged from that state of
immersion. In the first part of the night, he reflected on dependent
origination in forward order:

“When this exists, that is; due to the arising of this, that arises. That
is: Ignorance is a condition for choices. Choices are a condition for
consciousness. Consciousness is a condition for name and form. Name
and form are conditions for the six sense fields. The six sense fields
are conditions for contact. Contact is a condition for feeling. Feeling is
a condition for craving. Craving is a condition for grasping. Grasping
is a condition for continued existence. Continued existence is a con-
dition for rebirth. Rebirth is a condition for old age and death, sorrow,
lamentation, pain, sadness, and distress to come to be. That is how this
entire mass of suffering originates.”

Then, knowing the meaning of this, on that occasion the Buddha
expressed this heartfelt sentiment:

“When things become clear
to the keen, meditating brahmin,
his doubts are dispelled,
since he understands each thing and its cause.”
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PATHAMABODHISUTTA

EVAM ME SUTAM — ekarh samayarh bhagava uruvelayarm viharati najja
nerafijaraya tire bodhirukkhamile pathamabhisambuddho. Tena kho
pana samayena bhagava sattaham ekapallankena nisinno hoti vimutti-
sukhapatisamvedi. Atha kho bhagava tassa sattahassa accayena tamha
samadhimha vutthahitva rattiya pathamarh yamarh paticcasamuppad-
arh anulomarh sadhukarh manasakasi:

“Iti imasmir sati idam hoti, imassuppada idarh uppajjati, yadidarh—
avijjapaccaya sankhara, sankharapaccaya vififianam, vififianapaccaya
namarapam, namaripapaccaya salayatanam, salayatanapaccaya phas-
so, phassapaccaya vedana, vedanapaccaya tanha, tanhapaccaya upadan-
amh, upadanapaccaya bhavo, bhavapaccaya jati, jatipaccaya jaramaran-
amh sokaparidevadukkhadomanassupayasa sambhavanti. Evametassa
kevalassa dukkhakkhandhassa samudayo hoti"ti.

Atha kho bhagava etamatthar viditva tayam velayar imarh udanar
udanesi:

“Yada have patubhavanti dhamma,
Atapino jhayato brahmanassa;
Athassa kankha vapayanti sabba,
Yato pajanati sahetudhamman”ti.
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UPON AWAKENING (2ND)

SO 1 HAVE HEARD. At one time, when he was first awakened, the
Buddha was staying near Uruvela at the root of the tree of awakening
on the bank of the Nerafijara River. There the Buddha sat cross-legged
for seven days without moving, experiencing the bliss of freedom.
When seven days had passed, the Buddha emerged from that state of
immersion. In the second part of the night, he reflected on dependent
origination in reverse order:

“When this doesn’t exist, that is not; due to the cessation of this, that
ceases. That is: When ignorance ceases, choices cease. When choices
cease, consciousness ceases. When consciousness ceases, name and
form cease. When name and form cease, the six sense fields cease.
When the six sense fields cease, contact ceases. When contact ceases,
feeling ceases. When feeling ceases, craving ceases. When craving
ceases, grasping ceases. When grasping ceases, continued existence
ceases. When continued existence ceases, rebirth ceases. When rebirth
ceases, old age and death, sorrow, lamentation, pain, sadness, and dis-
tress cease. That is how this entire mass of suffering ceases.”

Then, knowing the meaning of this, on that occasion the Buddha

expressed this heartfelt sentiment:

“When things become clear
to the keen, meditating brahmin,
his doubts are dispelled,
since he’s known the end of conditions.”
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DUTIYABODHISUTTA

EVAM ME SUTAM — ekarh samayarh bhagava uruvelayarm viharati najja
nerafijaraya tire bodhirukkhamile pathamabhisambuddho. Tena kho
pana samayena bhagava sattaham ekapallankena nisinno hoti vimutti-
sukhapatisamvedi. Atha kho bhagava tassa sattahassa accayena tamha
samadhimha vutthahitva rattiya majjhimam yamar paticcasamup-
padam patilomarh sadhukarh manasakasi:

“Iti imasmirh asati idarmh na hoti, imassa nirodha idam nirujjhati,
nirodho, vifiiananirodha namartapanirodho, namartapanirodha salaya-
tananirodho, salayatananirodha phassanirodho, phassanirodha veda-
nanirodho, vedananirodha tanhanirodho, tanhanirodha upadananiro-
dho, upadananirodha bhavanirodho, bhavanirodha jatinirodho, jatini-
rodha jaramaranarh sokaparidevadukkhadomanassupayasa nirujjhan-
ti. Evametassa kevalassa dukkhakkhandhassa nirodho hoti”ti.

Atha kho bhagava etamatthar viditva tayam velayar imarh udanar

udanesi:

“Yada have patubhavanti dhamma,
Atapino jhayato brahmanassa;
Athassa kankha vapayanti sabba,
Yato khayarh paccayanarh avedi’ti.
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UPON AWAKENING (3RD)

SO I HAVE HEARD. At one time, when he was first awakened, the Buddha
was staying near Uruvela at the root of the tree of awakening on the
bank of the Nerafijara River. There the Buddha sat cross-legged for
seven days without moving, experiencing the bliss of freedom. When
seven days had passed, the Buddha emerged from that state of immer-
sion. In the last part of the night, he reflected on dependent origination
in forward and reverse order:

“When this exists, that is; due to the arising of this, that arises. When
this doesn’t exist, that is not; due to the cessation of this, that ceases.
That is: Ignorance is a condition for choices. Choices are a condition for
consciousness. Consciousness is a condition for name and form. Name
and form are conditions for the six sense fields. The six sense fields
are conditions for contact. Contact is a condition for feeling. Feeling is
a condition for craving. Craving is a condition for grasping. Grasping
is a condition for continued existence. Continued existence is a con-
dition for rebirth. Rebirth is a condition for old age and death, sorrow,
lamentation, pain, sadness, and distress to come to be. That is how this
entire mass of suffering originates.

When ignorance fades away and ceases with nothing left over,
choices cease. When choices cease, consciousness ceases. When con-
sciousness ceases, name and form cease. When name and form cease,
the six sense fields cease. When the six sense fields cease, contact
ceases. When contact ceases, feeling ceases. When feeling ceases,
craving ceases. When craving ceases, grasping ceases. When grasping
ceases, continued existence ceases. When continued existence ceases,
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TATIYABODHISUTTA

EVAM ME SUTAM — ekarh samayarh bhagava uruvelayarm viharati najja
nerafijaraya tire bodhirukkhamile pathamabhisambuddho. Tena kho
pana samayena bhagava sattaham ekapallankena nisinno hoti vimutti-
sukhapatisamvedi. Atha kho bhagava tassa sattahassa accayena tamha
samadhimha vutthahitva rattiya pacchimarm yamar paticcasamup-
padam anulomapatilomarh sadhukarm manasakasi:

“Iti imasmirm sati idarh hoti, imassuppada idarmh uppajjati, imas-
mirh asati idarh na hoti, imassa nirodha idam nirujjhati; yadidarh—
avijjapaccaya sankhara, sankharapaccaya vififianarh, vififianapaccaya
namariapar, namartpapaccaya salayatanam, salayatanapaccaya phas-
so, phassapaccaya vedana, vedanapaccaya tanha, tanhapaccaya upadan-
arh, upadanapaccaya bhavo, bhavapaccaya jati, jatipaccaya jaramaran-
am sokaparidevadukkhadomanassupayasa sambhavanti. Evametassa
kevalassa dukkhakkhandhassa samudayo hoti.

Avijjaya tveva asesaviraganirodha sankharanirodho, sankh-
aranirodha vififiananirodho, vififidnanirodha namartpanirodho, na-
marupanirodha salayatananirodho, salayatananirodha phassanirodho,
phassanirodha vedananirodho, vedananirodha tanhanirodho, tanhani-
rodha upadananirodho, upadananirodha bhavanirodho, bhavanirodha
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rebirth ceases. When rebirth ceases, old age and death, sorrow, lamen-
tation, pain, sadness, and distress cease. That is how this entire mass
of suffering ceases.”

Then, knowing the meaning of this, on that occasion the Buddha
expressed this heartfelt sentiment:

“When things become clear
to the keen, meditating brahmin,
he remains, scattering Mara’s army,
as the sun lights up the sky.”
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jatinirodho, jatinirodha jaramaranar sokaparidevadukkhadomanas-
supayasa nirujjhanti. Evametassa kevalassa dukkhakkhandhassa niro-
dho hoti"ti.

Atha kho bhagava etamatthar viditva tayarm velayarm imarh udanam
udanesi:

“Yada have patubhavanti dhamma,
Atapino jhayato brahmanassa;

Vidhtpayarh titthati marasenamn,
Suriyova obhasayamantalikkhan”ti.
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