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13. An Obvious Hint

Then the Buddha robed up in the morning and, taking his bowl and
robe, entered Vesali for alms. Then, after the meal, on his return from
almsround, he addressed Venerable Ananda: “Ananda, get your sitting
cloth. Let’s go to the Capala shrine for the day’s meditation.”

“Yes, sir,” replied Ananda. Taking his sitting cloth he followed behind
the Buddha.

Then the Buddha went up to the Capala shrine, where he sat on the
seat spread out. Ananda bowed to the Buddha and sat down to one side.

The Buddha said to him: “Ananda, Vesali is lovely. And the Udena,
Gotamaka, Sattamba, Bahuputta, Sarandada, and Capala shrines are
all lovely.

Whoever has developed and cultivated the four bases of psychic
power—made them a vehicle and a basis, kept them up, consolidated
them, and properly implemented them—may, if they wish, live on for
the eon or what’s left of the eon. The Realized One has developed and
cultivated the four bases of psychic power, made them a vehicle and
a basis, kept them up, consolidated them, and properly implemented
them. If he wished, the Realized One could live on for the eon or what’s
left of the eon.”

But Ananda didn't get it, even though the Buddha dropped such an
obvious hint, such a clear sign. He didn’t beg the Buddha: “Sir, may
the Blessed One please remain for the eon! May the Holy One please
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13. Nimittobhasakatha

Atha kho bhagava pubbanhasamayarh nivasetva pattacivaramadaya
vesalith pindaya pavisi. Vesaliyarh pindaya caritva pacchabhattarm pin-
dapatapatikkanto ayasmantarm anandar amantesi: “ganhahi, ananda,
nisidanarh, yena capalam cetiyamh tenupasankamissama diva viha-
raya ti.

“Evari, bhante”ti kho ayasma anando bhagavato patissutva nisidan-
arh adaya bhagavantam pitthito pitthito anubandhi.

Atha kho bhagava yena capalam cetiyam tenupasankami; upasan-
kamitva pafifiatte asane nisidi. Ayasmapi kho anando bhagavantarh
abhivadetva ekamantar nisidi.

Ekamantarh nisinnarh kho ayasmantarh anandar bhagava etadavo-
ca: “ramaniya, ananda, vesali, ramaniyar udenam cetiyam, ramaniy-
arh gotamakam cetiyar, ramaniyam sattambar cetiyar, ramaniyarm
bahuputtarh cetiyamh, ramaniyarh sarandadam cetiyarh, ramaniyam
capalam cetiyar.

Yassa kassaci, ananda, cattaro iddhipada bhavita bahulikata yanika-
ta vatthukata anutthita paricita susamaraddha, so akankhamano kap-
pam va tittheyya kappavasesam va. Tathagatassa kho, ananda, cattaro
iddhipada bhavita bahulikata yanikata vatthukata anutthita paricita
susamaraddha, so akankhamano, ananda, tathagato kappam va titth-
eyya kappavasesarn va’ti.

Evampi kho ayasma anando bhagavata olarike nimitte kayiramane
olarike obhase kayiramane nasakkhi pativijjhiturh; na bhagavantarm
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remain for the eon! That would be for the welfare and happiness of the
people, for the benefit, welfare, and happiness of gods and humans.”
For his mind was as if possessed by Mara.

For a second time ... And for a third time, the Buddha said to Anan-
da: “Ananda, Vesali is lovely. And the Udena, Gotamaka, Sattamba,
Bahuputta, Sarandada, and Capala shrines are all lovely. Whoever has
developed and cultivated the four bases of psychic power—made them
a vehicle and a basis, kept them up, consolidated them, and properly
implemented them—may, if they wish, live on for the eon, or what's
left of it. The Realized One has developed and cultivated the four bases
of psychic power, made them a vehicle and a basis, kept them up,
consolidated them, and properly implemented them. If he wished, the
Realized One could live on for the eon, or what’s left of it.”

But Ananda didn't get it, even though the Buddha dropped such an
obvious hint, such a clear sign. He didn't beg the Buddha: “Sir, may
the Blessed One please remain for the eon! May the Holy One please
remain for the eon! That would be for the welfare and happiness of the
people, for the benefit, welfare, and happiness of gods and humans.”
For his mind was as if possessed by Mara.

Then the Buddha got up and said to Venerable Ananda, “Go now,
Ananda, at your convenience.”

“Yes, sir,” replied Ananda. He rose from his seat, bowed, and respect-
fully circled the Buddha, keeping him on his right, before sitting at the
root of a tree close by.
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yaci: “titthatu, bhante, bhagava kappam, titthatu sugato kapparm bahu-
janahitaya bahujanasukhaya lokanukampaya atthaya hitaya sukhaya
devamanussanan’ti, yatha tarh marena pariyutthitacitto.

Dutiyampi kho bhagava ...pe... tatiyampi kho bhagava ayasmant-
amh anandarh amantesi: “ramaniya, ananda, vesali, ramaniyam uden-
amh cetiyarh, ramaniyar gotamakarm cetiyar, ramaniyar sattambari
cetiyarh, ramaniyarh bahuputtarh cetiyarh, ramaniyarm sarandadar
cetiyarh, ramaniyarh capalam cetiyam. Yassa kassaci, ananda, cattaro
iddhipada bhavita bahulikata yanikata vatthukata anutthita paricita
susamaraddha, so akankhamano kappam va tittheyya kappavasesarm
va. Tathagatassa kho, ananda, cattaro iddhipada bhavita bahulikata ya-
nikata vatthukata anutthita paricita susamaraddha, so akankhamano,
ananda, tathagato kapparh va tittheyya kappavasesarh va’ti.

Evampi kho ayasma anando bhagavata olarike nimitte kayiramane
olarike obhase kayiramane nasakkhi pativijjhitum; na bhagavantar
yaci: “titthatu, bhante, bhagava kappar, titthatu sugato kappar bahu-
janahitaya bahujanasukhaya lokanukampaya atthaya hitaya sukhaya
devamanussanan’ti, yatha tarh marena pariyutthitacitto.

Atha kho bhagava dyasmantarh anandarh amantesi: “gaccha tvar,
ananda, yassadani kalarh maififiasi”ti.

“Evarh, bhante”ti kho ayasma anando bhagavato patissutva ut-
thayasana bhagavantarh abhivadetva padakkhinam katva avidare
afifiatarasmirh rukkhamle nisidi.
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14. The Appeal of Mara

And then, not long after Ananda had left, Mara the Wicked went up
to the Buddha, stood to one side, and said to him:

“Sir, may the Blessed One now become fully extinguished! May the
Holy One now become fully extinguished! Now is the time for the
Buddha to become fully extinguished. Sir, you once made this state-
ment: ‘Wicked One, I will not become fully extinguished until I have
monk disciples who are competent, educated, assured, learned, have
memorized the teachings, and practice in line with the teachings. Not
until they practice properly, living in line with the teaching. Not until
they've learned their tradition, and explain, teach, assert, establish,
disclose, analyze, and make it clear. Not until they can legitimately and
completely refute the doctrines of others that come up, and teach with
a demonstrable basis.’

Today you do have such monk disciples. May the Blessed One now
become fully extinguished! May the Holy One now become fully extin-
guished! Now is the time for the Buddha to become fully extinguished.

Sir, you once made this statement: ‘Wicked One, I will not become
fully extinguished until I have nun disciples who are competent, edu-
cated, assured, learned ...’
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14. Marayacanakatha

Atha kho maro papima acirapakkante ayasmante anande yena bh-
agava tenupasankami; upasankamitva ekamantarn atthasi. Ekamant-
arh thito kho maro papima bhagavantam etadavoca:

“parinibbatu dani, bhante, bhagava, parinibbatu sugato, parinib-
banakalo dani, bhante, bhagavato. Bhasita kho panesa, bhante, bh-
agavata vaca: ‘natavahar, papima, parinibbayissami, yava me bhikkha
na savaka bhavissanti viyatta vinita visarada bahussuta dhammadhara
dhammanudhammappatipanna samicippatipanna anudhammacarino,
sakarh acariyakarm uggahetva acikkhissanti desessanti pafifiapessanti
patthapessanti vivarissanti vibhajissanti uttanikarissanti, uppannam
parappavadar sahadhammena suniggahitar niggahetva sappatihariy-
arh dhammarh desessanti'ti.

Etarahi kho pana, bhante, bhikkhta bhagavato savaka viyatta vini-
ta visarada bahussuta dhammadhara dhammanudhammappatipanna
samicippatipanna anudhammacarino, sakarm acariyakam uggahetva
acikkhanti desenti pafifiapenti patthapenti vivaranti vibhajanti ut-
tanikaronti, uppannarh parappavadam sahadhammena suniggahitam
niggahetva sappatihariyamh dhammar desenti. Parinibbatu dani, bh-
ante, bhagava, parinibbatu sugato, parinibbanakalo dani, bhante, bh-
agavato.

Bhasita kho panesa, bhante, bhagavata vaca: ‘na tavaham, papi-
ma, parinibbayissami, yava me bhikkhuniyo na savika bhavissanti
viyatta vinita visarada bahussutd dhammadhara dhammanudhamma-

ppatipanna samicippatipanna anudhammacariniyo, sakarm acariyak-
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Today you do have such nun disciples. May the Blessed One now
become fully extinguished! May the Holy One now become fully extin-
guished! Now is the time for the Buddha to become fully extinguished.

Sir, you once made this statement: ‘Wicked One, I will not become
fully extinguished until I have layman disciples who are competent,
educated, assured, learned ...’

Today you do have such layman disciples. May the Blessed One now
become fully extinguished! May the Holy One now become fully extin-
guished! Now is the time for the Buddha to become fully extinguished.
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arh uggahetva acikkhissanti desessanti pafifiapessanti patthapessanti
vivarissanti vibhajissanti uttanikarissanti, uppannam parappavadam
sahadhammena suniggahitarm niggahetva sappatihariyarh dhammar
desessanti'ti.

Etarahi kho pana, bhante, bhikkhuniyo bhagavato savika viyat-
ta vinitd visarada bahussuta dhammadharda dhammanudhammap-
patipanna samicippatipanna anudhammacariniyo, sakarm acariyakarm
uggahetva acikkhanti desenti pafifiapenti patthapenti vivaranti vibh-
ajanti uttanikaronti, uppannam parappavadam sahadhammena sunig-
gahitamh niggahetva sappatihariyarh dhammarh desenti. Parinibbatu
dani, bhante, bhagava, parinibbatu sugato, parinibbanakalo dani, bh-
ante, bhagavato.

Bhasita kho panesa, bhante, bhagavata vaca: ‘na tavaharm, papima,
parinibbayissami, yava me upasaka na savaka bhavissanti viyatta vini-
ta visarada bahussuta dhammadhara dhammanudhammappatipanna
samicippatipanna anudhammacarino, sakarm acariyakam uggahetva
acikkhissanti desessanti pafifiapessanti patthapessanti vivarissanti
vibhajissanti uttanikarissanti, uppannar parappavadam sahadham-
mena suniggahitar niggahetva sappatihariyarh dhammarh desessan-
t'ti.

Etarahi kho pana, bhante, upasaka bhagavato savaka viyatta vini-
ta visarada bahussuta dhammadhara dhammanudhammappatipanna
samicippatipanna anudhammacarino, sakam acariyakam uggahetva
acikkhanti desenti pafifiapenti patthapenti vivaranti vibhajanti ut-
tanikaronti, uppannarh parappavadam sahadhammena suniggahitar
niggahetva sappatihariyamh dhammarh desenti. Parinibbatu dani, bh-
ante, bhagava, parinibbatu sugato, parinibbanakalo dani, bhante, bh-
agavato.
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Sir, you once made this statement: ‘Wicked One, I will not become
fully extinguished until I have laywoman disciples who are competent,
educated, assured, learned ...’

Today you do have such laywoman disciples. May the Blessed One
now become fully extinguished! May the Holy One now become fully
extinguished! Now is the time for the Buddha to become fully extin-
guished.

Sir, you once made this statement: ‘Wicked One, I will not become
fully extinguished until my spiritual path is successful and prosperous,
extensive, popular, widespread, and well proclaimed wherever there
are gods and humans.’

Today your spiritual path is successful and prosperous, extensive,
popular, widespread, and well proclaimed wherever there are gods and
humans. May the Blessed One now become fully extinguished! May
the Holy One now become fully extinguished! Now is the time for the
Buddha to become fully extinguished.”

When this was said, the Buddha said to Mara, “Relax, Wicked One.
The final extinguishment of the Realized One will be soon. Three
months from now the Realized One will finally be extinguished.”
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Bhasita kho panesa, bhante, bhagavata vaca: ‘na tavaham, papima,
parinibbayissami, yava me upasika na savika bhavissanti viyatta vini-
ta visarada bahussuta dhammadhara dhammanudhammappatipanna
samicippatipanna anudhammacariniyo, sakam acariyakam uggahet-
va acikkhissanti desessanti pafifiapessanti patthapessanti vivarissanti
vibhajissanti uttanikarissanti, uppannarm parappavadam sahadham-
mena suniggahitarm niggahetva sappatihariyarh dhammar desessan-
t'ti.

Etarahi kho pana, bhante, upasika bhagavato savika viyatta vini-
ta visarada bahussuta dhammadhara dhammanudhammappatipanna
samicippatipanna anudhammacariniyo, sakam acariyakar uggahetva
acikkhanti desenti paififiapenti patthapenti vivaranti vibhajanti ut-
tanikaronti, uppannarh parappavadam sahadhammena suniggahitar
niggahetva sappatihariyah dhammarh desenti. Parinibbatu dani, bh-
ante, bhagava, parinibbatu sugato, parinibbanakalo dani, bhante, bh-
agavato.

Bhasita kho panesa, bhante, bhagavatd vaca: ‘na tavaharm, pa-
pima, parinibbayissami, yava me idam brahmacariyam na iddhaii-
ceva bhavissati phitafica vittharikarm bahujafifiath puthubhtitam yava
devamanussehi suppakasitan’ti.

Etarahi kho pana, bhante, bhagavato brahmacariyam iddhaficeva
phitafica vittharikar bahujafifiarh puthubhiitar, yava devamanussehi
suppakasitam. Parinibbatu dani, bhante, bhagava, parinibbatu sugato,
parinibbanakalo dani, bhante, bhagavato™ti.

Evarh vutte, bhagava mararm papimantarm etadavoca: “appossukko

tvar, papima, hohi, na ciram tathagatassa parinibbanarm bhavissati.
Ito tinnarh masanarh accayena tathagato parinibbayissati’ti.
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15. Surrendering the Life Force

So at the Capala tree shrine the Buddha, mindful and aware, sur-
rendered the life force. When he did so there was a great earthquake,
awe-inspiring and hair-raising, and thunder cracked the sky. Then,
knowing the meaning of this, on that occasion the Buddha expressed
this heartfelt sentiment:

“Weighing up the incomparable against an extension of life,
the sage surrendered the life force.

Happy inside, serene,
he burst out of this self-made chain like a suit of armor.”

16. The Causes of Earthquakes

Then Venerable Ananda thought, “How incredible, how amazing!
That was a really big earthquake! That was really a very big earthquake;
awe-inspiring and hair-raising, and thunder cracked the sky! What'’s
the cause, what's the reason for a great earthquake?”

Then Venerable Ananda went up to the Buddha, bowed, sat down to
one side, and said to him, “How incredible, sir, how amazing! That was
a really big earthquake! That was really a very big earthquake; awe-
inspiring and hair-raising, and thunder cracked the sky! What’s the
cause, what's the reason for a great earthquake?”

“Ananda, there are these eight causes and reasons for a great earth-
quake. What eight?
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15. Ayusankharaossajjana

Atha kho bhagava capale cetiye sato sampajano ayusankharam os-
saji. Ossatthe ca bhagavata ayusankhare mahabhamicalo ahosi bh-
imsanako salomaharmso, devadundubhiyo ca phalirhsu. Atha kho bh-
agava etamatthar viditva tayam velayarm imar udanar udanesi:

“Tulamatulafica sambhavam,
Bhavasankharamavassaji muni;
Ajjhattarato samahito,

Abhindi kavacamivattasambhavan’ti.

16. Mahabhiumicalahetu

Atha kho ayasmato anandassa etadahosi: “acchariyarh vata bho,
abbhutar vata bho, maha vatayarh bhtimicalo; sumaha vatayarh bh-
tumicalo bhimsanako salomaharhso; devadundubhiyo ca phalimsu. Ko
nu kho hetu ko paccayo mahato bhimicalassa patubhavaya”ti?

Atha kho ayasma anando yena bhagava tenupasankami, upasan-
kamitva bhagavantarh abhivadetva ekamantarh nisidi, ekamantarm
nisinno kho ayasma anando bhagavantarh etadavoca: “acchariyam,
bhante, abbhutarh, bhante. Maha vatayarh, bhante, bhiimicalo; suma-
ha vatayarm, bhante, bhtimicalo bhimsanako salomahamso; devadun-
dubhiyo ca phalimsu. Ko nu kho, bhante, hetu ko paccayo mahato
bhiuimicalassa patubhavaya’ti?

“Attha kho ime, ananda, heta, attha paccaya mahato bhimicalassa
patubhavaya. Katame attha?
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This great earth is grounded on water, the water is grounded on air,
and the air stands in space. At a time when a great wind blows, it stirs
the water, and the water stirs the earth. This is the first cause and
reason for a great earthquake.

Furthermore, there is an ascetic or brahmin with psychic power who
has achieved mastery of the mind, or a god who is mighty and power-
ful. They've developed a limited perception of earth and a limitless
perception of water. They make the earth shake and rock and tremble.
This is the second cause and reason for a great earthquake.

Furthermore, when the being intent on awakening passes away from
the host of Joyful Gods, he’s conceived in his mother’s belly, mindful
and aware. Then the earth shakes and rocks and trembles. This is the
third cause and reason for a great earthquake.

Furthermore, when the being intent on awakening comes out of
his mother’s belly mindful and aware, the earth shakes and rocks and
trembles. This is the fourth cause and reason for a great earthquake.

Furthermore, when the Realized One realizes the supreme perfect
awakening, the earth shakes and rocks and trembles. This is the fifth

cause and reason for a great earthquake.
Furthermore, when the Realized One rolls forth the supreme Wheel

of Dhamma, the earth shakes and rocks and trembles. This is the sixth

cause and reason for a great earthquake.

165



MAHAPARINIBBANASUTTA

Ayar, ananda, mahapathavi udake patitthita, udakarh vate patitthit-
am, vato akasattho. Hoti kho so, ananda, samayo, yarh mahavata vayan-
ti. Mahavata vayanta udakarm kampenti. Udakar kampitam pathavim
kampeti. Ayarh pathamo hetu pathamo paccayo mahato bhtimicalassa
patubhavaya.

Puna caparam, ananda, samano va hoti brahmano va iddhima
cetovasippatto, devo va mahiddhiko mahanubhavo, tassa paritta path-
avisafifia bhavita hoti, appamana aposaiifia. So imarh pathavim kampe-
ti sankampeti sampakampeti sampavedheti. Ayam dutiyo hetu dutiyo
paccayo mahato bhiimicalassa patubhavaya.

Puna capararh, ananda, yada bodhisatto tusitakaya cavitva sato sam-
pajano matukucchirm okkamati, tadayarh pathavi kampati sankampati
sampakampati sampavedhati. Ayarm tatiyo hetu tatiyo paccayo mahato
bhimicalassa patubhavaya.

Puna caparam, ananda, yada bodhisatto sato sampajano matukuc-
chisma nikkhamati, tadayarm pathavi kampati sankampati sampakam-
pati sampavedhati. Ayam catuttho hetu catuttho paccayo mahato bh-
umicalassa patubhavaya.

Puna caparam, ananda, yada tathagato anuttararh sammasambodh-
i abhisambujjhati, tadayam pathavi kampati sankampati sampakam-
pati sampavedhati. Ayarh paficamo hetu paficamo paccayo mahato bh-
umicalassa patubhavaya.

Puna caparam, ananda, yada tathagato anuttararh dhammacakk-
amh pavatteti, tadayarm pathavi kampati sankampati sampakampati
sampavedhati. Ayam chattho hetu chattho paccayo mahato bhtimicalas-
sa patubhavaya.
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Furthermore, when the Realized One, mindful and aware, surren-
ders the life force, the earth shakes and rocks and trembles. This is the
seventh cause and reason for a great earthquake.

Furthermore, when the Realized One becomes fully extinguished
through the natural principle of extinguishment, without anything left
over, the earth shakes and rocks and trembles. This is the eighth cause
and reason for a great earthquake.

These are the eight causes and reasons for a great earthquake.

17. Eight Assemblies

There are, Ananda, these eight assemblies. What eight? The assem-
blies of aristocrats, brahmins, householders, and ascetics. An assembly
of the gods of the Four Great Kings. An assembly of the gods of the
Thirty-Three. An assembly of Maras. An assembly of Brahmas.

I recall having approached an assembly of hundreds of aristocrats.
There I used to sit with them, converse, and engage in discussion.
And my appearance and voice became just like theirs. I educated,
encouraged, fired up, and inspired them with a Dhamma talk. But
when I spoke they didn’t know: ‘Who is this that speaks? Is it a god
or a human? And when my Dhamma talk was finished I vanished. But
when I vanished they didn't know: ‘Who was that who vanished? Was

ita god or a human?’

I recall having approached an assembly of hundreds of brahmins ...
householders ... ascetics ... the gods of the Four Great Kings ... the
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Puna caparam, ananda, yada tathagato sato sampajano ayusankh-
ararh ossajjati, tadayarh pathavi kampati sankampati sampakampa-
ti sampavedhati. Ayarh sattamo hetu sattamo paccayo mahato bh-
tumicalassa patubhavaya.

Puna caparam, ananda, yada tathagato anupadisesaya nibbanadh-
atuya parinibbayati, tadayarm pathavi kampati sankampati sampakam-
pati sampavedhati. Ayarh atthamo hetu atthamo paccayo mahato bh-
tumicalassa patubhavaya.

Ime kho, ananda, attha heti, attha paccaya mahato bhtimicalassa
patubhavaya.

17. Atthaparisa

Attha kho im3, ananda, parisa. Katama attha? Khattiyaparisa, brah-
manaparisa, gahapatiparisa, samanaparisa, catumaharajikaparisa, ta-

vatimsaparisa, maraparisa, brahmaparisa.

Abhijanami kho panaham, ananda, anekasatarh khattiyaparisam
upasankamita. Tatrapi maya sannisinnapubbaficeva sallapitapubbaii-
ca sakaccha ca samapajjitapubba. Tattha yadisako tesarh vanno ho-
ti, tadisako mayham vanno hoti. Yadisako tesarh saro hoti, tadisa-
ko mayharh saro hoti. Dhammiya kathaya sandassemi samadapemi
samuttejemi sampaharhsemi. Bhasamanafica marh na jananti: ko nu
kho ayarh bhasati devo va manusso va'ti? Dhammiya kathaya san-
dassetva samadapetva samuttejetva sampahamsetva antaradhayami.
Antarahitafica marh na jananti: ko nu kho ayarh antarahito devo va
manusso va ti?

Abhijanami kho panaham, ananda, anekasatarh brahmanaparisarm
...pe... gahapatiparisam ... samanaparisam ... catumaharajikaparisar
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gods of the Thirty-Three ... Maras ... Brahmas. There too I used to sit
with them, converse, and engage in discussion. And my appearance
and voice became just like theirs. I educated, encouraged, fired up,
and inspired them with a Dhamma talk. But when I spoke they didn't
know: ‘Who is this that speaks? Is it a god or a human?’ And when my
Dhamma talk was finished I vanished. But when I vanished they didn't
know: ‘Who was that who vanished? Was it a god or a human?’

These are the eight assemblies.

18. Eight Dimensions of Mastery

Ananda, there are these eight dimensions of mastery. What eight?

Perceiving form internally, someone sees visions externally, limited,
both pretty and ugly. Mastering them, they perceive: T know and see.’
This is the first dimension of mastery.

Perceiving form internally, someone sees visions externally, limit-
less, both pretty and ugly. Mastering them, they perceive: ‘I know and
see.” This is the second dimension of mastery.

Not perceiving form internally, someone sees visions externally,
limited, both pretty and ugly. Mastering them, they perceive: ‘I know
and see.” This is the third dimension of mastery.

Not perceiving form internally, someone sees visions externally,
limitless, both pretty and ugly. Mastering them, they perceive: ‘T know
and see.” This is the fourth dimension of mastery.

Not perceiving form internally, someone sees visions externally that
are blue, with blue color, blue hue, and blue tint. They're like a flax
flower that’s blue, with blue color, blue hue, and blue tint. Or a cloth
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... tavatirhsaparisam ... maraparisarm ... brahmaparisarh upasankamita.
Tatrapi maya sannisinnapubbaficeva sallapitapubbafica sakaccha ca
samapajjitapubba. Tattha yadisako tesarh vanno hoti, tadisako mayh-
arh vanno hoti. Yadisako tesarh saro hoti, tadisako mayham saro hoti.
Dhammiya kathaya sandassemi samadapemi samuttejemi sampah-
amhsemi. Bhasamanafica mam na jananti: ko nu kho ayarh bhasati
devo va manusso va'ti? Dhammiya kathaya sandassetva samadapetva
samuttejetva sampaharhsetva antaradhayami. Antarahitafica marh na
jananti: ‘ko nu kho ayarh antarahito devo va manusso va'ti?
Ima kho, ananda, attha parisa.

18. Atthaabhibhayatana

Attha kho imani, ananda, abhibhayatanani. Katamani attha?

Ajjhattarh rapasaiiiii eko bahiddha riupani passati parittani suvan-
nadubbannani. ‘Tani abhibhuyya janami passami'ti evarhsafifii hoti.
Idam pathamarh abhibhayatanarm.

Ajjhattarh rapasaififii eko bahiddha rGpani passati appamanani
suvannadubbannani. ‘Tani abhibhuyya janami passami'ti evarhsafifil
hoti. Idarh dutiyar abhibhayatanar.

Ajjhattam artpasaiifil eko bahiddha riipani passati parittani suvan-
nadubbannani. ‘Tani abhibhuyya janami passami'ti evarhsafifii hoti.
Idar tatiyarh abhibhayatanar.

Ajjhattarh artpasafifii eko bahiddha rapani passati appamanani
suvannadubbannani. ‘Tani abhibhuyya janami passami'ti evarhsafifii
hoti. Idamh catuttham abhibhayatanarm.

Ajjhattamh artipasaiifii eko bahiddha raipani passati nilani nilavan-
nani nilanidassanani nilanibhasani. Seyyathapi nama umapupphar

nilam nilavannam nilanidassanam nilanibhasam. Seyyatha va pana
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from Baranasi that’s smoothed on both sides, blue, with blue color, blue
hue, and blue tint. In the same way, not perceiving form internally,
someone sees visions externally, blue, with blue color, blue hue, and
blue tint. Mastering them, they perceive: ‘T know and see.” This is the
fifth dimension of mastery.

Not perceiving form internally, someone sees visions externally that
are yellow, with yellow color, yellow hue, and yellow tint. They're like a
champak flower that’s yellow, with yellow color, yellow hue, and yellow
tint. Or a cloth from Baranasi that’s smoothed on both sides, yellow,
with yellow color, yellow hue, and yellow tint. In the same way, not
perceiving form internally, someone sees visions externally that are
yellow, with yellow color, yellow hue, and yellow tint. Mastering them,
they perceive: ‘Tknow and see.’ This is the sixth dimension of mastery.

Not perceiving form internally, someone sees visions externally that
are red, with red color, red hue, and red tint. They're like a scarlet
mallow flower that’s red, with red color, red hue, and red tint. Or a
cloth from Baranasi that’s smoothed on both sides, red, with red color,
red hue, and red tint. In the same way, not perceiving form internally,
someone sees visions externally that are red, with red color, red hue,
and red tint. Mastering them, they perceive: ‘I know and see.” This is

the seventh dimension of mastery.

Not perceiving form internally, someone sees visions externally that
are white, with white color, white hue, and white tint. They're like the
morning star that’s white, with white color, white hue, and white tint.
Or a cloth from Baranasi that’s smoothed on both sides, white, with

white color, white hue, and white tint. In the same way, not perceiving
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tarh vatthar baranaseyyakar ubhatobhagavimattharh nilam nilavan-
narh nilanidassanar nilanibhasar. Evameva ajjhattarh artipasaiiiii eko
bahiddha rapani passati nilani nilavannani nilanidassanani nilanibh-
asani. ‘Tani abhibhuyya janami passami'ti evarhsaififii hoti. Idarmm paii-
camarh abhibhayatanarm.

Ajjhattamh artipasaiiiii eko bahiddha rpani passati pitani pitavan-
nani pitanidassanani pitanibhasani. Seyyathapi nama kanikarapup-
pham pitam pitavannarh pitanidassanam pitanibhasam. Seyyatha va
pana tam vattham baranaseyyakam ubhatobhagavimattham pitam
pitavannam pitanidassanam pitanibhasam. Evameva ajjhattar artpa-
safifil eko bahiddha ripani passati pitani pitavannani pitanidassanani
pitanibhasani. ‘Tani abhibhuyya janami passami’ti evarhsaiiiii hoti. Id-
arm chattham abhibhayatanarm.

Ajjhattarh  artpasafifii eko bahiddhd raGpani passati lohi-
takani lohitakavannani lohitakanidassanani lohitakanibhasani. Sey-
yathapi nama bandhujivakapuppham lohitakam lohitakavannarm
lohitakanidassanam lohitakanibhasar. Seyyatha va pana tarm vattharm
baranaseyyakarm ubhatobhagavimattham lohitakarh lohitakavannarm
lohitakanidassanam lohitakanibhasam. Evameva ajjhattar artipasafifii
ekobahiddha riipani passati lohitakani lohitakavannani lohitakanidas-
sanani lohitakanibhasani. ‘Tani abhibhuyya janami passami’'ti ev-
arhsafifii hoti. Idarh sattamarh abhibhayatanam.

Ajjhattarh artipasaififii eko bahiddha ripani passati odatani odatavan-
nani odatanidassanani odatanibhasani. Seyyathapi nama osadhitaraka
odata odatavanna odatanidassana odatanibhasa. Seyyatha va pana tarm
vattharm baranaseyyakarh ubhatobhagavimattharm odatarh odatavann-

armh odatanidassanarh odatanibhasam. Evameva ajjhattarh artipasaifiiii
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form internally, someone sees visions externally that are white, with
white color, white hue, and white tint. Mastering them, they perceive:
‘Tknow and see.’ This is the eighth dimension of mastery.

These are the eight dimensions of mastery.

19. The Eight Liberations

Ananda, there are these eight liberations. What eight?

Having physical form, they see visions. This is the first liberation.

Not perceiving form internally, they see visions externally. This is
the second liberation.

They're focused only on beauty. This is the third liberation.

Going totally beyond perceptions of form, with the ending of percep-
tions of impingement, not focusing on perceptions of diversity, aware
that ‘space is infinite’, they enter and remain in the dimension of
infinite space. This is the fourth liberation.

Going totally beyond the dimension of infinite space, aware that
‘consciousness is infinite’, they enter and remain in the dimension of
infinite consciousness. This is the fifth liberation.

Going totally beyond the dimension of infinite consciousness, aware
that ‘there is nothing at all’, they enter and remain in the dimension of
nothingness. This is the sixth liberation.

Going totally beyond the dimension of nothingness, they enter and
remain in the dimension of neither perception nor non-perception.
This is the seventh liberation.

Going totally beyond the dimension of neither perception nor non-
perception, they enter and remain in the cessation of perception and
feeling. This is the eighth liberation.

These are the eight liberations.
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eko bahiddha rapani passati odatani odatavannani odatanidassanani
odatanibhasani. ‘Tani abhibhuyya janami passami'ti evarhsaiiiii hoti.
Idarh atthamarh abhibhayatanam.

Imani kho, ananda, attha abhibhayatanani.

19. Atthavimokkha

Attha kho ime, ananda, vimokkha. Katame attha?

Rupi rupani passati, ayam pathamo vimokkho.

Ajjhattam artpasaiifil bahiddha riipani passati, ayar dutiyo vimok-
kho.

Subhanteva adhimutto hoti, ayam tatiyo vimokkho.

Sabbaso rupasafifianarm samatikkama patighasafifianarm atthangama
nanattasafifianarh amanasikara ‘ananto akaso’ti dkasanaficayatanar

upasampajja viharati, ayarh catuttho vimokkho.

Sabbaso akasanaficayatanam samatikkamma ‘anantarh vififianan'ti

vififianaficayatanarh upasampajja viharati, ayar paficamo vimokkho.

Sabbaso vififidnaficayatanarmh samatikkamma ‘natthi kifici'ti akifi-

cafifidyatanarh upasampajja viharati, ayarm chattho vimokkho.

Sabbaso akificafifidyatanam samatikkamma nevasafifianasafifiaya-
tanarh upasampajja viharati, ayar sattamo vimokkho.

Sabbaso nevasaiifianasaiifiayatanam samatikkamma safifiavedayi-

tanirodham upasampajja viharati, ayam atthamo vimokkho.

Ime kho, ananda, attha vimokkha.
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Ananda, this one time, when I was first awakened, I was staying near
Uruvela at the goatherd’s banyan tree on the bank of the Nerafijara
River. Then Mara the wicked approached me, stood to one side, and
said: ‘Sir, may the Blessed One now become fully extinguished! May
the Holy One now become fully extinguished! Now is the time for the
Buddha to become fully extinguished.” When he had spoken, I said
to Mara:

‘Wicked One, I will not become fully extinguished until I have monk
disciples ... nun disciples ... layman disciples ... laywoman disciples
who are competent, educated, assured, learned.
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(...)

Ekamidahar, ananda, samayarh uruvelayam viharami najja nerafi-
jaraya tire ajapalanigrodhe pathamabhisambuddho. Atha kho, ananda,
maro papima yenaham tenupasankami; upasankamitva ekamantar
atthasi. Ekamantam thito kho, dnanda, maro papima marm etadavo-
ca: ‘parinibbatu dani, bhante, bhagava; parinibbatu sugato, parinib-
banakalo dani, bhante, bhagavato'ti. Evarh vutte, aharh, ananda, mar-
arh papimantarh etadavocar:

‘Na tavaharh, papima, parinibbayissami, yava me bhikkha na savaka
bhavissanti viyatta vinita visarada bahussuta dhammadhara dhamma-
nudhammappatipanna samicippatipannd anudhammacarino, sakarh
acariyakar uggahetva acikkhissanti desessanti paiifiapessanti patth-
apessanti vivarissanti vibhajissanti uttanikarissanti, uppannar parap-
pavadam sahadhammena suniggahitam niggahetva sappatihariyam
dhammarh desessanti. Na tavaham, papima, parinibbayissami, yava
me bhikkhuniyo na savika bhavissanti viyatta vinita visarada bahus-
sutd dhammadhara dhammanudhammappatipanna samicippatipanna
anudhammacariniyo, sakam acariyakam uggahetva acikkhissanti
desessanti pafifiapessanti patthapessanti vivarissanti vibhajissanti ut-
tanikarissanti, uppannam parappavadam sahadhammena suniggahit-
amh niggahetva sappatihariyarh dhammarh desessanti. Na tavahar,
papima, parinibbayissami, yava me upasakd na savaka bhavissanti
viyatta vinita visarada bahussuta dhammadhara dhammanudham-
mappatipanna samicippatipanna anudhammacarino, sakar acariyak-
arh uggahetva acikkhissanti desessanti pafifiapessanti patthapessanti
vivarissanti vibhajissanti uttanikarissanti, uppannam parappavadam
sahadhammena suniggahitamh niggahetva sappatihariyarh dhammar
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Not until my spiritual path is successful and prosperous, extensive,
popular, widespread, and well proclaimed wherever there are gods and
humans.’

Today, just now at the Capala shrine Mara the Wicked approached
me once more with the same request, reminding me of my former
statement, and saying that those conditions had been fulfilled.

When he had spoken, I said to Mara: ‘Relax, Wicked One. The final
extinguishment of the Realized One will be soon. Three months from
now the Realized One will finally be extinguished.” So today, just now
at the Capala tree shrine, mindful and aware, I surrendered the life
force.”
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desessanti. Na tavaham, papima, parinibbayissami, yava me upasika na
savika bhavissanti viyatta vinita visarada bahussuta dhammadhara dh-
ammanudhammappatipanna samicippatipanna anudhammacariniyo,
sakarh acariyakarm uggahetva acikkhissanti desessanti pafifiapessanti
patthapessanti vivarissanti vibhajissanti uttanikarissanti, uppannar
parappavadar sahadhammena suniggahitarh niggahetva sappatihariy-
arh dhammarh desessanti.

Na tavaharm, papima, parinibbayissami, yava me idarh brahmacariy-
arh na iddhaficeva bhavissati phitafica vittharikam bahujafifiarh puth-
ubhttarh yava devamanussehi suppakasitan'ti.

Idaneva kho, ananda, ajja capale cetiye maro papima yenaharh
tenupasankami; upasankamitva ekamantar atthasi. Ekamantam thito
kho, ananda, maro papima mar etadavoca: ‘parinibbatu dani, bhante,
bhagava, parinibbatu sugato, parinibbanakalo dani, bhante, bhagavato.
Bhasita kho panesa, bhante, bhagavata vaca: “na tavaham, papima,
parinibbayissami, yava me bhikkhi na savaka bhavissanti ...pe... yava
me bhikkhuniyo na savika bhavissanti ...pe... yava me upasaka na sava-
kabhavissanti ...pe... yava me upasika na savika bhavissanti ...pe... yava
me idarm brahmacariyarm na iddhaficeva bhavissati phitafica vittharik-
arh bahujafifiarh puthubhttam, yava devamanussehi suppakasitan”ti.
Etarahi kho pana, bhante, bhagavato brahmacariyar iddhaficeva ph-
itafica vittharikamh bahujafifiarh puthubhttam, yava devamanussehi
suppakasitam. Parinibbatu dani, bhante, bhagava, parinibbatu sugato,
parinibbanakalo dani, bhante, bhagavato'ti.

Evarh vutte, aharh, ananda, maram papimantar etadavocarh: ‘ap-
possukko tvam, papima, hohi, na ciram tathagatassa parinibbanarm bh-
avissati. Ito tinnarh masanam accayena tathagato parinibbayissati'ti.
Idaneva kho, ananda, ajja capale cetiye tathagatena satena sampajane-

na ayusankharo ossattho’ti.
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20. The Appeal of Ananda

When he said this, Venerable Ananda said to the Buddha, “Sir, may
the Blessed One please remain for the eon! May the Holy One please
remain for the eon! That would be for the welfare and happiness of the
people, for the benefit, welfare, and happiness of gods and humans.”

“Enough now, Ananda. Do not beg the Realized One. Now is not the
time to beg the Realized One.”

For a second time ... For a third time, Ananda said to the Buddha,
“Sir, may the Blessed One please remain for the eon! May the Holy One
please remain for the eon! That would be for the welfare and happi-
ness of the people, for the benefit, welfare, and happiness of gods and
humans.”

“Ananda, do you have faith in the Realized One’s awakening?”

“Yes, sir.”

“Then why do you keep pressing me up to the third time?”

“Sir, I have heard and learned this in the presence of the Buddha:
‘Whoever has developed and cultivated the four bases of psychic power
—made them a vehicle and a basis, kept them up, consolidated them,
and properly implemented them —may, if they wish, live on for the eon
or what's left of the eon. The Realized One has developed and cultivated
the four bases of psychic power, made them a vehicle and a basis,
kept them up, consolidated them, and properly implemented them. If
he wished, the Realized One could live on for the eon or what’s left of
the eon.”

“Do you have faith, Ananda?”

“Yes, sir.”
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20. Anandayacanakatha

Evarh vutte, dyasma anando bhagavantarmh etadavoca: “titthatu,
bhante, bhagava kappam, titthatu sugato kappam bahujanahitaya
bahujanasukhaya lokanukampaya atthaya hitaya sukhaya devamanus-
sanan’ti.

“Alamh dani, ananda. Ma tathagatarh yaci, akalo dani, ananda, tath-
agatarh yacanaya ti.

Dutiyampi kho ayasma anando ...pe... tatiyampi kho ayasma anando
bhagavantarh etadavoca: “titthatu, bhante, bhagava kappam, titthatu
sugato kapparh bahujanahitaya bahujanasukhaya lokanukampaya at-
thaya hitaya sukhaya devamanussanan’ti.

“Saddahasi tvar, ananda, tathagatassa bodhin”ti?

“Evam, bhante”.

“Atha kificarahi tvam, ananda, tathagatam yavatatiyakarm abhinip-
pilesi’ti?

“Sammukha metarh, bhante, bhagavato sutarh sammukha patiggahit-
ar: ‘yassa kassaci, ananda, cattaro iddhipada bhavita bahulikata ya-
nikata vatthukata anutthita paricita susamaraddha, so akankhamano
kappam va tittheyya kappavasesam va. Tathagatassa kho, ananda, cat-
taro iddhipada bhavita bahulikata yanikata vatthukata anutthita pa-
ricitd susamaraddha. So akankhamano, ananda, tathagato kapparm va

tittheyya kappavasesar va™ti.

“Saddahasi tvam, ananda’ti?

“Evam, bhante”.
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“Therefore, Ananda, the misdeed is yours alone, the mistake is yours
alone. For even though the Realized One dropped such an obvious hint,
such a clear sign, you didn't beg me to remain for the eon, or what’s
left of it. If you had begged me, I would have refused you twice, but
consented on the third time. Therefore, Ananda, the misdeed is yours
alone, the mistake is yours alone.

Ananda, this one time I was staying near Rajagaha, on the Vulture’s
Peak Mountain. There I said to you: ‘Ananda, Rajagaha is lovely, and so
is the Vulture’s Peak. Whoever has developed and cultivated the four
bases of psychic power—made them a vehicle and a basis, kept them
up, consolidated them, and properly implemented them—may, if they
wish, live on for the eon or what’s left of the eon. The Realized One has
developed and cultivated the four bases of psychic power, made them
a vehicle and a basis, kept them up, consolidated them, and properly
implemented them. If he wished, the Realized One could live on for
the eon or what's left of the eon.” But you didn’t get it, even though I
dropped such an obvious hint, such a clear sign. You didn’t beg me to
remain for the eon, or what’s left of it. If you had begged me, I would
have refused you twice, but consented on the third time. Therefore,
Ananda, the misdeed is yours alone, the mistake is yours alone.

Ananda, this one time I was staying right there near Rajagaha, at
the Gotama banyan tree ... at Bandit’s Cliff ... in the Sattapanni cave
on the slopes of Vebhara ... at the Black rock on the slopes of Isigili ...
in the Cool Grove, under the Snake’s Hood Grotto ... in the Hot Springs
Monastery ... in the Bamboo Grove, the squirrels’ feeding ground ... in

Jivaka’s mango grove ... in the Maddakucchi deer park ...
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“Tasmatihananda, tuyhevetarh dukkatar, tuyhevetarh aparaddhar,
yarh tvarh tathagatena evam olarike nimitte kayiramane olarike obh-
ase kayiramane nasakkhi pativijjhiturh, na tathagatam yaci: ‘titth-
atu, bhante, bhagava kappar, titthatu sugato kapparh bahujanahitaya
bahujanasukhaya lokanukampaya atthaya hitaya sukhaya devamanus-
sanan’ti. Sace tvam, ananda, tathagatarh yaceyyasi, dveva te vaca tath-
agato patikkhipeyya, atha tatiyakam adhivaseyya. Tasmatihananda,
tuyhevetarh dukkatarm, tuyhevetarh aparaddhar.

Ekamidaham, ananda, samayar rajagahe viharami gijjhakate pab-
bate. Tatrapi kho taharm, ananda, dmantesirm: ‘ramaniyam, ananda,
rajagaham, ramaniyo, ananda, gijjhaktito pabbato. Yassa kassaci, anan-
da, cattaro iddhipada bhavita bahulikata yanikata vatthukata anutth-
ita paricita susamaraddha, so akankhamano kapparh va tittheyya kap-
pavasesam va. Tathagatassa kho, ananda, cattaro iddhipada bhavita
bahulikata yanikata vatthukata anutthitd paricita susamaraddha, so
akankhamano, ananda, tathagato kappar va tittheyya kappavasesarm
va'ti. Evampi kho tvarh, ananda, tathagatena olarike nimitte kayirama-
ne olarike obhase kayiramane nasakkhi pativijjhitum, na tathagatarm
yaci: ‘titthatu, bhante, bhagava kappa, titthatu sugato kapparh bahu-
janahitaya bahujanasukhaya lokdnukampaya atthaya hitaya sukhaya
devamanussanan'ti. Sace tvam, ananda, tathagatarh yaceyyasi, dveva
te vaca tathagato patikkhipeyya, atha tatiyakarh adhivaseyya. Tas-
matihananda, tuyhevetarh dukkatarm, tuyhevetarh aparaddham.

Ekamidaharm, ananda, samayarh tattheva rajagahe viharami gotama-
nigrodhe ...pe... tattheva rajagahe viharami corapapate ... tattheva ra-
jagahe viharami vebharapasse sattapanniguhayam ... tattheva rajagahe
viharami isigilipasse kalasilayam ... tattheva rajagahe viharami sitava-
ne sappasondikapabbhare ... tattheva rajagahe viharami tapodarame...
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And in each place I said to you: ‘Ananda, Rajagaha is lovely, and so
are all these places. ... If he wished, the Realized One could live on for
the eon or what’s left of the eon.” But you didn’t get it, even though I
dropped such an obvious hint, such a clear sign. You didn’t beg me to
remain for the eon, or what’s left of it.

Ananda, this one time I was staying right here near Vesali, at the
Udena shrine ... at the Gotamaka shrine ... at the Sattamba shrine ... at
the Many Sons shrine ... at the Sarandada shrine ... and just now, today
at the Capala shrine. There I said to you: ‘Ananda, Vesali is lovely. And
the Udena, Gotamaka, Sattamba, Bahuputta, Sarandada, and Capala
shrines are all lovely. Whoever has developed and cultivated the four
bases of psychic power—made them a vehicle and a basis, kept them
up, consolidated them, and properly implemented them —may, if they
wish, live on for the eon or what’s left of the eon. The Realized One has
developed and cultivated the four bases of psychic power, made them
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tattheva rajagahe viharami veluvane kalandakanivape ... tattheva ra-
jagahe viharami jivakambavane ... tattheva rajagahe viharami mad-
dakucchismir migadaye.

Tatrapi kho tdham, ananda, amantesirh: ‘ramaniyarm, ananda,
rajagaham, ramaniyo gijjhakato pabbato, ramaniyo gotamanigrod-
ho, ramaniyo corapapato, ramaniya vebharapasse sattapanniguha,
ramaniya isigilipasse kalasila, ramaniyo sitavane sappasondikapab-
bharo, ramaniyo tapodaramo, ramaniyo veluvane kalandakanivapo,
ramaniyam jivakambavanarm, ramaniyo maddakucchismirm migadayo.
Yassa kassaci, ananda, cattaro iddhipada bhavita bahulikata yanika-
ta vatthukata anutthita paricita susamaraddha ...pe... akankhamano,
ananda, tathagato kappam va tittheyya kappavasesarm va'ti. Evampi
kho tvam, ananda, tathagatena olarike nimitte kayiramane olarike
obhase kayiramane nasakkhi pativijjhitur, na tathagatar yaci: ‘titth-
atu, bhante, bhagava kapparm, titthatu sugato kappar bahujanahitaya
bahujanasukhaya lokanukampaya atthaya hitaya sukhaya devamanus-
sanan'ti. Sace tvam, ananda, tathagatarh yaceyyasi, dveva te vaca tath-
agato patikkhipeyya, atha tatiyakam adhivaseyya. Tasmatihananda,
tuyhevetarh dukkatarh, tuyhevetarh aparaddhar.

Ekamidaham, ananda, samayam idheva vesaliyamh viharami udene
cetiye. Tatrapi kho tdham, dnanda, amantesirh: ‘ramaniya, ananda,
vesali, ramaniyam udenam cetiyarh. Yassa kassaci, ananda, cattaro
iddhipada bhavita bahulikata yanikata vatthukata anutthita paricita
susamaraddha, so akankhamano kappam va tittheyya kappavasesarm
va. Tathagatassa kho, ananda, cattaro iddhipada bhavita bahulikata ya-
nikata vatthukata anutthita paricita susamaraddha, so akankhamano,
ananda, tathagato kappam va tittheyya kappavasesamm va'ti. Evampi
kho tvam, ananda, tathagatena olarike nimitte kayiramane olarike obh-

ase kayiramane nasakkhi pativijjhiturh, na tathagatam yaci: ‘titthatu,
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a vehicle and a basis, kept them up, consolidated them, and properly
implemented them. If he wished, the Realized One could live on for
the eon or what’s left of the eon.” But you didn’t get it, even though I
dropped such an obvious hint, such a clear sign. You didn’t beg me to
remain for the eon, or what's left of it, saying: ‘Sir, may the Blessed
One please remain for the eon! May the Holy One please remain for the
eon! That would be for the welfare and happiness of the people, for the
benefit, welfare, and happiness of gods and humans.’

If you had begged me, I would have refused you twice, but consented
on the third time. Therefore, Ananda, the misdeed is yours alone, the
mistake is yours alone.

Did I not prepare for this when I explained that we must be parted
and separated from all we hold dear and beloved? How could it possibly
be so that what is born, created, conditioned, and liable to fall apart
should not fall apart? The Realized One has discarded, eliminated,
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bhante, bhagava kappam, titthatu sugato kappam bahujanahitaya
bahujanasukhaya lokanukampaya atthaya hitaya sukhaya devamanus-
sanan'ti. Sace tvam, ananda, tathagatar yaceyyasi, dveva te vaca tath-
agato patikkhipeyya, atha tatiyakarh adhivaseyya, tasmatihananda,
tuyhevetarh dukkatam, tuyhevetarh aparaddharh. Ekamidaharm, anan-
da, samayam idheva vesaliyam viharami gotamake cetiye ...pe... idh-
eva vesaliyam viharami sattambe cetiye ... idheva vesaliyarh viharami
bahuputte cetiye ... idheva vesaliyarh viharami sarandade cetiye ...
idaneva kho tahar, ananda, ajja capale cetiye amantesir: ‘ramaniya,
ananda, vesali, ramaniyamh udenam cetiyarm, ramaniyam gotamak-
arh cetiyam, ramaniyarh sattambarh cetiyam, ramaniyarh bahuputtam
cetiyarh, ramaniyarh sarandadarh cetiyarh, ramaniyam capalarm cetiy-
armh. Yassa kassaci, ananda, cattaro iddhipada bhavita bahulikata ya-
nikata vatthukata anutthita paricitad susamaraddha, so akankhamano
kappam va tittheyya kappavasesam va. Tathagatassa kho, ananda, cat-
taro iddhipada bhavita bahulikata yanikata vatthukata anutthita pa-
ricita susamaraddha, so akankhamano, ananda, tathagato kappam va
tittheyya kappavasesarh va'ti. Evampi kho tvar, ananda, tathagatena
olarike nimitte kayiramane olarike obhase kayiramane nasakkhi pati-
vijjhiturh, na tathagatarh yaci: ‘titthatu bhagava kappam, titthatu suga-
to kappam bahujanahitaya bahujanasukhaya lokanukampaya atthaya
hitaya sukhaya devamanussanan’ti.

Sace tvari, ananda, tathagatarh yaceyyasi, dveva te vaca tath-
agato patikkhipeyya, atha tatiyakam adhivaseyya. Tasmatihananda,
tuyhevetarh dukkatarh, tuyhevetarh aparaddhar.

Nanu etar, ananda, maya patikacceva akkhatarm: ‘sabbeheva piyehi
manapehi nanabhavo vinabhavo afifiathabhavo. Tarh kutettha, anan-
da, labbha, yam tarh jatarh bhaitarh sankhatarh palokadhammarh, tam

vata ma palujjiti netarh thanam vijjati’. Yarh kho panetarm, ananda,
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released, given up, relinquished, and surrendered the life force. He
has definitively stated: ‘The final extinguishment of the Realized One
will be soon. Three months from now the Realized One will finally be
extinguished.” It’s not possible for the Realized One, for the sake of life,
to take back the life force once it has been given up like that.

Come, Ananda, let’s go to the Great Wood, the hall with the peaked
roof.”

“Yes, sir,” Ananda replied.

So the Buddha went with Ananda to the hall with the peaked roof,
and said to him, “Go, Ananda, gather all the mendicants staying in the
vicinity of Vesali together in the assembly hall.”

“Yes, sir,” replied Ananda. He did what the Buddha asked, went up
to him, bowed, stood to one side, and said to him, “Sir, the mendicant
Sangha has assembled. Please, sir, go at your convenience.”

Then the Buddha went to the assembly hall, where he sat on the seat
spread out and addressed the mendicants:

“So, mendicants, having carefully memorized those things I have
taught you from my direct knowledge, you should cultivate, develop,
and make much of them so that this spiritual practice may last for a
long time. That would be for the welfare and happiness of the people,
for the benefit, welfare, and happiness of gods and humans. And what
are those things I have taught from my direct knowledge? They are: the
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tathagatena cattarh vantarh muttarh pahinam patinissattham ossattho
ayusankharo, ekarmsena vaca bhasita: ‘na cirarh tathagatassa parinib-
banarh bhavissati. Ito tinnarh masanarh accayena tathagato parinib-
bayissati’ti. Tafica tathdgato jivitahetu puna paccavamissatiti netar
thanar vijjati.

Ayamananda, yena mahavanarh katagarasala tenupasankamissama-
"t

“Evarh, bhante”ti kho ayasma anando bhagavato paccassosi.

Atha kho bhagava ayasmata anandena saddhim yena mahavanar
kutagarasala tenupasankami; upasankamitva ayasmantam anandarh
amantesi: “gaccha tvam, ananda, yavatika bhikkha vesalirh upanissaya
viharanti, te sabbe upatthanasalayar sannipatehi’ti.

“Evari, bhante”ti kho ayasma anando bhagavato patissutva yavati-
ka bhikkhi vesalirh upanissaya viharanti, te sabbe upatthanasalayam
sannipatetva yena bhagava tenupasankami; upasankamitva bhagavan-
tamh abhivadetva ekamantar atthasi. Ekamantar thito kho ayasma
anando bhagavantar etadavoca: “sannipatito, bhante, bhikkhusangho,
yassadani, bhante, bhagava kalam mafifiati’ti.

(...)

Atha kho bhagava yenupatthanasala tenupasankami; upasankamit-
va paiifiatte asane nisidi. Nisajja kho bhagava bhikkh amantesi:

“tasmatiha, bhikkhave, ye te maya dhamma abhififia desita, te
vo sadhukarh uggahetva asevitabba bhavetabba bahulikatabba, yath-
ayidam brahmacariyarh addhaniyam assa ciratthitikam, tadassa bahu-
janahitaya bahujanasukhaya lokanukampaya atthaya hitaya sukhaya
devamanussanar. Katame ca te, bhikkhave, dhamma maya abhififia de-
sita, ye vo sadhukarh uggahetva asevitabba bhavetabba bahulikatabba,
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four kinds of mindfulness meditation, the four right efforts, the four
bases of psychic power, the five faculties, the five powers, the seven
awakening factors, and the noble eightfold path.

These are the things I have taught from my direct knowledge. Having
carefully memorized them, you should cultivate, develop, and make
much of them so that this spiritual practice may last for a long time.
That would be for the welfare and happiness of the people, for the
benefit, welfare, and happiness of gods and humans.”

Then the Buddha said to the mendicants:

“Come now, mendicants, I say to you all: ‘Conditions fall apart.
Persist with diligence.” The final extinguishment of the Realized One
will be soon. Three months from now the Realized One will finally be
extinguished.”

That is what the Buddha said. Then the Holy One, the Teacher, went
on to say:

“I've reached a ripe old age,

and little of my life is left.
Having given it up, I'll depart;

I've made a refuge for myself.

Diligent and mindful,

be of good virtues, mendicants!
With well-settled thoughts,

take good care of your minds.
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yathayidarh brahmacariyarh addhaniyarm assa ciratthitikam, tadas-
sa bahujanahitaya bahujanasukhaya lokanukampaya atthaya hitaya
sukhaya devamanussanam. Seyyathidarmh—cattaro satipatthana, cat-
taro sammappadhana, cattaro iddhipada, paficindriyani, pafica balani,
satta bojjhanga, ariyo atthangiko maggo.

Ime kho te, bhikkhave, dhamma maya abhififia desita, ye vo
sadhukarh uggahetva asevitabba bhavetabba bahulikatabba, yathayid-
amh brahmacariyarh addhaniyarh assa ciratthitikam, tadassa bahu-
janahitaya bahujanasukhaya lokanukampaya atthaya hitaya sukhaya
devamanussanan’ti.

Atha kho bhagava bhikkh@ amantesi:

“handa dani, bhikkhave, amantayami vo, vayadhamma sankhara,
appamadena sampadetha. Naciram tathagatassa parinibbanam bhavis-
sati. Ito tinnarh masanarh accayena tathagato parinibbayissati’ti.

Idamavoca bhagava. Idarm vatvana sugato athaparam etadavoca sat-
tha:

“Paripakko vayo mayharh,
parittam mama jivitam;
Pahaya vo gamissami,

katarh me saranamattano.

Appamatta satimanto,
susila hotha bhikkhavo;

Susamahitasankappa,
sacittamanurakkhatha.
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Whoever meditates diligently
in this teaching and training,

giving up transmigration through rebirths,
will make an end to suffering.”

21. The Elephant Look

Then the Buddha robed up in the morning and, taking his bowl and
robe, entered Vesali for alms. Then, after the meal, on his return from
almsround, he turned his whole body, the way that elephants do, to
look back at Vesali. He said to Venerable Ananda: “Ananda, this will
be the last time the Realized One sees Vesali. Come, Ananda, let’s go to
Bhandagama.”

“Yes, sir,” Ananda replied.

Then the Buddha together with a large Sangha of mendicants arrived
at Bhandagama, and stayed there. There the Buddha addressed the
mendicants:

“Mendicants, not understanding and not penetrating four things,
both you and I have wandered and transmigrated for such a very
long time. What four? Noble ethics, immersion, wisdom, and freedom.
These noble ethics, immersion, wisdom, and freedom have been under-
stood and comprehended. Craving for continued existence has been
cut off; the attachment to continued existence is ended; now there are

no more future lives.”
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Yo imasmirh dhammavinaye,
appamatto vihassati;

Pahaya jatisarhsaram,
dukkhassantarm karissati’ti.

Tatiyo bhanavaro.

21. Nagapalokita

Atha kho bhagava pubbanhasamayar nivasetva pattacivaramadaya
vesalith pindaya pavisi. Vesaliyamh pindaya caritva pacchabhattam
pindapatapatikkanto nagapalokitam vesalim apaloketva dyasmantari
anandarm amantesi: “idarh pacchimakar, ananda, tathagatassa vesa-
liya dassanarh bhavissati. Ayamananda, yena bhandagamo tenupasan-
kamissama’ti.

“Evari, bhante”ti kho ayasma anando bhagavato paccassosi.

Atha kho bhagava mahata bhikkhusanghena saddhim yena bhan-
dagamo tadavasari. Tatra sudam bhagava bhandagame viharati. Tatra
kho bhagava bhikkhi amantesi:

“catunnar, bhikkhave, dhammanarh ananubodhad appativedha
evamidarh dighamaddhanam sandhavitarh samsaritarh mamaficeva
tumhakafica. Katamesam catunnam? Ariyassa, bhikkhave, silassa
ananubodha appativedha evamidarmh dighamaddhanam sandhavitarm
sarhsaritarh mamaficeva tumhakafica. Ariyassa, bhikkhave, samadhis-
saananubodha appativedha evamidarh dighamaddhanam sandhavitar
sarhsaritarh mamaficeva tumhakafica. Ariyaya, bhikkhave, paiifidya
ananubodha appativedha evamidarh dighamaddhanar sandhavitam

sarsaritamh mamaficeva tumhakafica. Ariyaya, bhikkhave, vimuttiya
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That is what the Buddha said. Then the Holy One, the Teacher, went
on to say:

“Ethics, immersion, and wisdom,
and the supreme freedom:
these things have been understood

by Gotama the renowned.

And so the Buddha, having insight,

explained this teaching to the mendicants.
The teacher made an end of suffering,

seeing clearly, he is extinguished.”

And while staying there, too, he often gave this Dhamma talk to the
mendicants:

“Such is ethics, such is immersion, such is wisdom. When immersion
is imbued with ethics it’s very fruitful and beneficial. When wisdom
is imbued with immersion it’s very fruitful and beneficial. When the
mind is imbued with wisdom it is rightly freed from the defilements,
namely, the defilements of sensuality, desire to be reborn, and igno-
rance.
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ananubodha appativedha evamidam dighamaddhanam sandhavitam
sarhsaritam mamaficeva tumhakafica. Tayidam, bhikkhave, ariyar sil-
armh anubuddharm patividdhar, ariyo samadhi anubuddho patividdho,
ariya paififia anubuddha patividdha, ariya vimutti anubuddha pativid-
dha, ucchinna bhavatanha, khina bhavanetti, natthi dani punabbh-
avo ti.

Idamavoca bhagava. Idarh vatvana sugato athapararm etadavoca sat-
tha:

“Silarh samadhi paiifia ca,
vimutti ca anuttara;
Anubuddhi ime dhamma,

gotamena yasassina.

Iti buddho abhififiaya,
dhammamakkhasi bhikkhunam;
Dukkhassantakaro sattha,
cakkhuma parinibbuto’ti.

Tatrapi sudarh bhagava bhandagame viharanto etadeva bahulam bh-
ikkhtnarh dhammirh katham karoti:

“iti silam, iti samadhi, iti pafifia. Silaparibhavito samadhi mahap-
phalo hoti mahanisarso. Samadhiparibhavita pafifia mahapphala hoti
mahanisarhsa. Pafifiaparibhavitar cittarh sammadeva asavehi vimuc-
cati, seyyathidarh— kamasava, bhavasava, avijjasava’ti.

194



VESALI

22. The Four Great References

When the Buddha had stayed in Bhandagama as long as he wished,
he addressed Ananda, “Come, Ananda, let’s go to Hatthigama.”...

“Let’s go to Ambagama.”...

“Let’s go to Jambugama.”...

“Let’s go to Bhoganagara.”

“Yes, sir,” Ananda replied. Then the Buddha together with a large
Sangha of mendicants arrived at Bhoganagara, where he stayed at the
Ananda shrine.

There the Buddha addressed the mendicants: “Mendicants, I will
teach you the four great references. Listen and pay close attention, I
will speak.”

“Yes, sir,” they replied. The Buddha said this:

“Take a mendicant who says: ‘Reverend, I have heard and learned
this in the presence of the Buddha: this is the teaching, this is the
monastic law, this is the Teacher’s instruction.” You should neither
approve nor dismiss that mendicant’s statement. Instead, you should
carefully memorize those words and phrases, then check if theyre
included in the discourses or found in the monastic law. If they’re not
included in the discourses or found in the monastic law, you should
draw the conclusion: ‘Clearly this is not the word of the Buddha. It has
been incorrectly memorized by that mendicant.” And so you should
reject it. If they are included in the discourses or found in the monas-
tic law, you should draw the conclusion: ‘Clearly this is the word of
the Buddha. It has been correctly memorized by that mendicant.” You
should remember it. This is the first great reference.
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22. Catumahapadesakatha

Atha kho bhagava bhandagame yathabhirantar viharitva ayasman-
tarh anandarh amantesi: “ayamananda, yena hatthigamo,

yena ambagamo,

yena jambugamo,

yena bhoganagaram tenupasankamissama’ti.

“Evar, bhante”ti kho ayasma anando bhagavato paccassosi. Atha
kho bhagava mahata bhikkhusanghena saddhim yena bhoganagararm
tadavasari. Tatra sudarh bhagava bhoganagare viharati anande cetiye.

Tatra kho bhagava bhikkh amantesi: “cattarome, bhikkhave, ma-
hapadese desessami, tarh sunatha, sadhukarh manasikarotha, bhasis-
sami’ti.

“Evarh, bhante”ti kho te bhikkha bhagavato paccassosurh. Bhagava
etadavoca:

“Idha, bhikkhave, bhikkhu evarh vadeyya: ‘sammukha metam, avu-
so, bhagavato sutarh sammukha patiggahitarh, ayarh dhammo ayarn
vinayo idarh satthusasanan’ti. Tassa, bhikkhave, bhikkhuno bhasitarh
neva abhinanditabbar nappatikkositabbar. Anabhinanditva appatik-
kositva tani padabyafijanani sadhukarh uggahetva sutte osaretabbani,
vinaye sandassetabbani. Tani ce sutte osariyamanani vinaye sandas-
siyamanani na ceva sutte osaranti, na ca vinaye sandissanti, nitthamet-
tha gantabbam: ‘addha idarm na ceva tassa bhagavato vacanarm; imassa
ca bhikkhuno duggahitan’ti. Iti hetarh, bhikkhave, chaddeyyatha. Tani
ce sutte osariyamanani vinaye sandassiyamanani sutte ceva osaranti,
vinaye ca sandissanti, nitthamettha gantabbar: ‘addha idar tassa bh-
agavato vacanarh; imassa ca bhikkhuno suggahitan’ti. Idam, bhikkh-
ave, pathamarh mahapadesar dhareyyatha.
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Take another mendicant who says: In such-and-such monastery
lives a Sangha with seniors and leaders. I've heard and learned this in
the presence of that Sangha: this is the teaching, this is the monas-
tic law, this is the Teacher’s instruction.” You should neither approve
nor dismiss that mendicant’s statement. Instead, you should carefully
memorize those words and phrases, then check if theyre included in
the discourses or found in the monastic law. If they're not included
in the discourses or found in the monastic law, you should draw the
conclusion: ‘Clearly this is not the word of the Buddha. It has been
incorrectly memorized by that Sangha.” And so you should reject it. If
they are included in the discourses or found in the monastic law, you
should draw the conclusion: ‘Clearly this is the word of the Buddha. It
has been correctly memorized by that Sangha.” You should remember
it. This is the second great reference.

Take another mendicant who says: ‘In such-and-such monastery
there are several senior mendicants who are very learned, knowledge-
able in the scriptures, who have memorized the teachings, the monas-
tic law, and the outlines. I've heard and learned this in the presence of
those senior mendicants: this is the teaching, this is the monastic law,
this is the Teacher’s instruction.” You should neither approve nor dis-
miss that mendicant’s statement. Instead, you should carefully memo-
rize those words and phrases, then check if they’re included in the dis-
courses or found in the monastic law. If they’re not included in the dis-
courses or found in the monastic law, you should draw the conclusion:
‘Clearly this is not the word of the Buddha. It has not been correctly
memorized by those senior mendicants.” And so you should reject it. If

they are included in the discourses and found in the monastic law, you
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Idha pana, bhikkhave, bhikkhu evam vadeyya: ‘amukasmirh na-
ma avase sangho viharati sathero sapamokkho. Tassa me sanghassa
sammukha sutarh sammukha patiggahitam, ayarh dhammo ayam vi-
nayo idam satthusdsanan’ti. Tassa, bhikkhave, bhikkhuno bhasitarh
neva abhinanditabbarm nappatikkositabbar. Anabhinanditva appatik-
kositva tani padabyafijanani sadhukam uggahetva sutte osaretabbani,
vinaye sandassetabbani. Tani ce sutte osariyamanani vinaye sandas-
siyamanani na ceva sutte osaranti, na ca vinaye sandissanti, nitthamet-
tha gantabbar: ‘addha idam na ceva tassa bhagavato vacanarm; tassa
ca sanghassa duggahitan’ti. Itihetarh, bhikkhave, chaddeyyatha. Tani
ce sutte osariyamanani vinaye sandassiyamanani sutte ceva osaranti,
vinaye ca sandissanti, nitthamettha gantabbarm: ‘addha idam tassa bh-
agavato vacanarh; tassa ca sanghassa suggahitan'ti. Idarh, bhikkhave,
dutiyarh mahapadesar dhareyyatha.

Idha pana, bhikkhave, bhikkhu evam vadeyya: ‘amukasmirh na-
ma avase sambahula thera bhikkht viharanti bahussuta agatagama
dhammadhara vinayadhara matikadhara. Tesarh me theranarm sam-
mukha sutarh sammukha patiggahitarh— ayarh dhammo ayarh vinayo
idam satthusasanan’ti. Tassa, bhikkhave, bhikkhuno bhasitamh neva
abhinanditabbam ... pe... na ca vinaye sandissanti, nitthamettha gan-
tabbarh: ‘addha idarh na ceva tassa bhagavato vacanam; tesafica theran-
amh duggahitan’ti. Itihetarh, bhikkhave, chaddeyyatha. Tani ce sutte
osariyamanani ...pe... vinaye ca sandissanti, nitthamettha gantabbarh:
‘addha idamh tassa bhagavato vacanar; tesafica theranam suggahitan'ti.
Idam, bhikkhave, tatiyarh mahapadesarm dhareyyatha.
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should draw the conclusion: ‘Clearly this is the word of the Buddha. It
has been correctly memorized by those senior mendicants.” You should
remember it. This is the third great reference.

Take another mendicant who says: ‘In such-and-such monastery
there is a single senior mendicant who is very learned and knowledge-
able in the scriptures, who has memorized the teachings, the monastic
law, and the outlines. I've heard and learned this in the presence of that
senior mendicant: this is the teaching, this is the monastic law, this is
the Teacher’s instruction.” You should neither approve nor dismiss that
mendicant’s statement. Instead, you should carefully memorize those
words and phrases, then check if theyre included in the discourses or
found in the monastic law. If they’re not included in the discourses or
found in the monastic law, you should draw the conclusion: ‘Clearly
this is not the word of the Buddha. It has been incorrectly memorized
by that senior mendicant.” And so you should reject it. If they are
included in the discourses and found in the monastic law, you should
draw the conclusion: ‘Clearly this is the word of the Buddha. It has been
correctly memorized by that senior mendicant.” You should remember
it. This is the fourth great reference.

These are the four great references. You should remember them.”

And while staying at the Ananda shrine, too, the Buddha often gave
this Dhamma talk to the mendicants:

“Such is ethics, such is immersion, such is wisdom. When immersion
is imbued with ethics it’s very fruitful and beneficial. When wisdom
is imbued with immersion it’s very fruitful and beneficial. When the
mind is imbued with wisdom it is rightly freed from the defilements,
namely, the defilements of sensuality, desire to be reborn, and igno-
rance.
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Idha pana, bhikkhave, bhikkhu evam vadeyya: ‘amukasmirh nama
avase eko thero bhikkhu viharati bahussuto agatagamo dhammadh-
aro vinayadharo matikadharo. Tassa me therassa sammukha sutarh
sammukha patiggahitath— ayam dhammo ayam vinayo idam satth-
usasanan’ti. Tassa, bhikkhave, bhikkhuno bhasitarh neva abhinan-
ditabbam nappatikkositabbam. Anabhinanditva appatikkositva tani
padabyaiijanani sadhukarh uggahetva sutte osaretabbani, vinaye san-
dassetabbani. Tani ce sutte osariyamanani vinaye sandassiyamanani
na ceva sutte osaranti, na ca vinaye sandissanti, nitthamettha gan-
tabbarh: ‘addha idam na ceva tassa bhagavato vacanarm; tassa ca th-
erassa duggahitan’ti. Itihetarh, bhikkhave, chaddeyyatha. Tani ca sutte
osariyamanani vinaye sandassiyamanani sutte ceva osaranti, vinaye
ca sandissanti, nitthamettha gantabbarm: ‘addha idam tassa bhagavato
vacanar,; tassa ca therassa suggahitan’ti. Idam, bhikkhave, catuttharm
mahapadesarm dhareyyatha.

Ime kho, bhikkhave, cattaro mahapadese dhareyyatha’ti.

Tatrapi sudam bhagava bhoganagare viharanto anande cetiye etade-
va bahularh bhikkhtinarh dhammirh katham karoti:

“iti silam, iti samadhi, iti pafifia. Silaparibhavito samadhi mahap-
phalo hoti mahanisarso. Samadhiparibhavita pafifia mahapphala hoti
mahanisarhsa. Pafifiaparibhavitar cittarh sammadeva asavehi vimuc-
cati, seyyathidarh— kamasava, bhavasava, avijjasava’ti.
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23. On Cunda the Smith

When the Buddha had stayed in Bhoganagara as long as he wished,
he addressed Ananda, “Come, Ananda, let’s go to Pava.”

“Yes, sir,” Ananda replied. Then the Buddha together with a large
Sangha of mendicants arrived at Pava, where he stayed in Cunda the
smith’s mango grove.

Cunda heard that the Buddha had arrived and was staying in his
mango grove. Then he went to the Buddha, bowed, and sat down to
one side. The Buddha educated, encouraged, fired up, and inspired him
with a Dhamma talk. Then Cunda said to the Buddha, “Sir, may the
Buddha together with the mendicant Sangha please accept tomorrow’s
meal from me.” The Buddha consented in silence.

Then, knowing that the Buddha had consented, Cunda got up from
his seat, bowed, and respectfully circled the Buddha, keeping him on
his right, before leaving.

And when the night had passed Cunda had a variety of delicious
foods prepared in his own home, and plenty of pork on the turn. Then
he had the Buddha informed of the time, saying, “Sir, it’s time. The

meal is ready.”
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23. Kammaraputtacundavatthu

Atha kho bhagava bhoganagare yathabhirantam viharitva ayasman-
tamh dnandarh amantesi: “ayamananda, yena pava tenupasankamis-
sama’ti.

“Evar, bhante”ti kho ayasma anando bhagavato paccassosi. Atha
kho bhagava mahata bhikkhusanghena saddhim yena pava tadavasari.
Tatra sudamh bhagava pavayar viharati cundassa kammaraputtassa
ambavane.

Assosi kho cundo kammaraputto: “bhagava kira pavam anuppat-
to, pavayarh viharati mayharmh ambavane’ti. Atha kho cundo kam-
maraputto yena bhagava tenupasankami; upasankamitva bhagavant-
arh abhivadetva ekamantarh nisidi. Ekamantari nisinnarh kho cundarh
kammaraputtarh bhagava dhammiya kathaya sandassesi samadapesi
samuttejesi sampahamsesi. Atha kho cundo kammaraputto bhagavata
dhammiya kathaya sandassito samadapito samuttejito sampaharhsito
bhagavantam etadavoca: “adhivasetu me, bhante, bhagava svatanaya
bhattarh saddhirh bhikkhusanghena’ti. Adhivasesi bhagava tunhibh-
avena.

Atha kho cundo kammaraputto bhagavato adhivasanam viditva ut-
thayasana bhagavantarh abhivadetva padakkhinarm katva pakkami.

Atha kho cundo kammaraputto tassd rattiya accayena sake ni-
vesane panitarh khadaniyam bhojaniyarh patiyadapetva pahitafica
sukaramaddavar bhagavato kalam arocapesi: “kalo, bhante, nitthitarh
bhattan”ti.
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Then the Buddha robed up in the morning and, taking his bowl and
robe, went to the home of Cunda together with the mendicant Sangha,
where he sat on the seat spread out and addressed Cunda, “Cunda,
please serve me with the pork on the turn that you've prepared. And
serve the mendicant Sangha with the other foods.”

“Yes, sir,” replied Cunda, and did as he was asked.

Then the Buddha addressed Cunda, “Cunda, any pork on the turn
that’s left over, you should bury it in a pond. I don’t see anyone in
this world—with its gods, Maras, and Brahmas, this population with
its ascetics and brahmins, its gods and humans—who could properly
digest it except for the Realized One.”

“Yes, sir,” replied Cunda. He did as he was asked, then came back
to the Buddha, bowed, and sat down to one side. Then the Buddha
educated, encouraged, fired up, and inspired him with a Dhamma talk,
after which he got up from his seat and left.

After the Buddha had eaten Cunda’s meal, he fell severely ill with
bloody dysentery, struck by dreadful pains, close to death. But he en-
dured unperturbed, with mindfulness and situational awareness. Then
he addressed Ananda, “Come, Ananda, let’s go to Kusinara.”

203



MAHAPARINIBBANASUTTA

Atha kho bhagava pubbanhasamayarh nivasetva pattacivaramadaya
saddhim bhikkhusanghena yena cundassa kammaraputtassa nivesan-
am tenupasankami; upasankamitva pafifiatte asane nisidi. Nisajja
kho bhagava cundamh kammaraputtarh amantesi: “yam te, cunda,
sukaramaddavarm patiyattarh, tena marh parivisa. Yarh panafifiarh kh-
adaniyarh bhojaniyam patiyattarh, tena bhikkhusanghar parivisa”ti.

“Evar, bhante”ti kho cundo kammaraputto bhagavato patissutva
yarh ahosi sikaramaddavam patiyattam, tena bhagavantar parivisi.
Yarh panaiifiath khadaniyarmh bhojaniyam patiyattarm, tena bhikkh-
usangharh parivisi.

Atha kho bhagava cundam kammaraputtarh amantesi: “yam te,
cunda, sikaramaddavam avasittham, tamh sobbhe nikhanahi. Nah-
amh tarh, cunda, passami sadevake loke samarake sabrahmake sas-
samanabrahmaniya pajaya sadevamanussaya, yassa tam paribhuttarn
samma parinamarh gaccheyya afifiatra tathagatassa’ti.

“Evarh, bhante”ti kho cundo kammaraputto bhagavato patissutva
yam ahosi sikaramaddavarm avasittham, tarh sobbhe nikhanitva ye-
na bhagava tenupasankami; upasankamitva bhagavantarm abhivadetva
ekamantar nisidi. Ekamantar nisinnam kho cundar kammaraputt-
arh bhagava dhammiya kathaya sandassetva samadapetva samuttejet-

va sampaharhsetva utthayasana pakkami.

(...)

Atha kho bhagavato cundassa kammaraputtassa bhattarh bhuttavis-
sa kharo abadho uppajji, lohitapakkhandika pabalha vedana vattanti
maranantika. Ta sudarh bhagava sato sampajano adhivasesi avihafifia-
mano. Atha kho bhagava ayasmantarh anandarh dmantesi: “ayamanan-
da, yena kusinara tenupasankamissama’ti.
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“Yes, sir,” Ananda replied.

I've heard that after eating
the meal of Cunda the smith,
the wise one fell severely ill,
with pains, close to death.

A severe sickness struck the Teacher
who had eaten the pork on the turn.
While still purging the Buddha said:
“T'll go to the citadel of Kusinara.”

24. Bringing a Drink

Then the Buddha left the road and went to the root of a certain tree,
where he addressed Ananda, “Please, Ananda, fold my outer robe in
four and spread it out for me. I am tired and will sit down.”

“Yes, sir,” replied Ananda, and did as he was asked. The Buddha sat
on the seat spread out.

When he was seated he said to Venerable Ananda, “Please, Ananda,
fetch me some water. I am thirsty and will drink.”

When he said this, Venerable Ananda said to the Buddha, “Sir, just
now around five hundred carts have passed by. The shallow water has
been churned up by their wheels, and it flows cloudy and murky. The
Kakuttha river is not far away, with clear, sweet, cool water, clean,
with smooth banks, delightful. There the Buddha can drink and cool
his limbs.”
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“Evarh, bhante”ti kho dyasma anando bhagavato paccassosi.

Cundassa bhattarh bhuiijitva,
kammarassati me sutam;

Abadharh samphusi dhiro,
pabalharh maranantikarh.

Bhuttassa ca sikaramaddavena,
Byadhippabalho udapadi satthuno;

Virecamano bhagava avoca,
“Gacchamaharh kusinararm nagaran”ti.

24. Paniyaharana

Atha kho bhagava magga okkamma yena afifiatararm rukkhamalam
tenupasankami; upasankamitva ayasmantarm dnandarh dmantesi: “in-
gha me tvam, ananda, catuggunar sanghatim pafifiapehi, kilantosmi,
ananda, nisidissami’ti.

“Evar, bhante”ti kho ayasma anando bhagavato patissutva catug-
gunar sanghatim pafifiapesi. Nisidi bhagava paififiatte asane.

Nisajja kho bhagava ayasmantarh anandam amantesi: “ingha me tv-
am, ananda, paniyarh dhara, pipasitosmi, ananda, pivissami’ti.

Evarh vutte, ayasma anando bhagavantam etadavoca: “idani, bhante,
paficamattani sakatasatani atikkantani, tamh cakkacchinnam udakarh
parittarh lulitarh avilam sandati. Ayam, bhante, kakudha nadi avida-
re acchodaka satodaka sitodaka setodaka suppatittha ramaniya. Ettha
bhagava paniyafica pivissati, gattani ca siti karissati ti.
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For a second time, the Buddha asked Ananda for a drink, and for a
second time Ananda suggested going to the Kakuttha river.

And for a third time, the Buddha said to Ananda, “Please, Ananda,
fetch me some water. I am thirsty and will drink.”

“Yes, sir,” replied Ananda. Taking his bowl he went to the river.
Now, though the shallow water in that creek had been churned up by
wheels, and flowed cloudy and murky, when Ananda approached it
flowed transparent, clear, and unclouded.

Then Ananda thought, “It’s incredible, it’s amazing! The Realized
One has such psychic power and might! For though the shallow water
in that creek had been churned up by wheels, and flowed cloudy and
murky, when I approached it flowed transparent, clear, and uncloud-
ed.” Gathering a bowl of drinking water he went back to the Buddha,
and said to him, “It’s incredible, sir, it’s amazing! The Realized One
has such psychic power and might! Just now, though the shallow water
in that creek had been churned up by wheels, and flowed cloudy and
murky, when I approached it flowed transparent, clear, and unclouded.
Drink the water, Blessed One! Drink the water, Holy One!” So the
Buddha drank the water.

25. On Pukkusa the Malla

Now at that time Pukkusa the Malla, a disciple of Alara Kalama, was

traveling along the road from Kusinara and Pava. He saw the Buddha
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Dutiyampi kho bhagava ayasmantarm anandar amantesi: “ingha me
tvarh, ananda, paniyarm ahara, pipasitosmi, ananda, pivissami”ti. Du-
tiyampi kho ayasma anando bhagavantarm etadavoca: “idani, bhante,
paficamattani sakatasatani atikkantani, tarh cakkacchinnam udakar
parittarh lulitarh avilam sandati. Ayam, bhante, kakudha nadi avida-
re acchodaka satodaka sitodaka setodaka suppatittha ramaniya. Ettha
bhagava paniyaifica pivissati, gattani ca sitikarissati ti.

Tatiyampi kho bhagava ayasmantarh anandarh amantesi: “ingha me
tvam, ananda, paniyarh dhara, pipasitosmi, ananda, pivissami’ti.

“Evarh, bhante”ti kho ayasma anando bhagavato patissutva pattarh
gahetva yena sa nadika tenupasankami. Atha kho sa nadika cakkacch-
te accha vippasanna anavila sandittha.

Atha kho ayasmato anandassa etadahosi: “acchariyam vata bho, ab-
bhutam vata bho, tathagatassa mahiddhikata mahanubhavata. Ayaiihi

=

kamante accha vippasanna anavila sandati’ti. Pattena paniyarh adaya
yena bhagava tenupasankami; upasankamitva bhagavantarh etadavo-
ca: “acchariyarh, bhante, abbhutam, bhante, tathagatassa mahiddh-
ikata mahanubhavata. Idani sa bhante nadika cakkacchinna paritta
sandittha. Pivatu bhagava paniyarh pivatu sugato paniyan’ti. Atha kho
bhagava paniyam apayi.

25. Pukkusamallaputtavatthu

Tena kho pana samayena pukkuso mallaputto alarassa kalamassa
savako kusinaraya pavam addhanamaggappatipanno hoti. Addasa kho
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sitting at the root of a certain tree. He went up to him, bowed, sat down
to one side, and said, “It’s incredible, sir, it's amazing! Those who have
gone forth remain in such peaceful meditations.

Once it so happened that Alara Kalama, while traveling along a road,
left the road and sat at the root of a nearby tree for the day’s medi-
tation. Then around five hundred carts passed by right next to Alara
Kalama. Then a certain person coming behind those carts went up to
Alara Kalama and said to him: ‘Sir, didn’t you see the five hundred carts
pass by?’

‘No, friend, I didn’t see them.’

‘But sir, didn’t you hear a sound?’

‘No, friend, I didn’t hear a sound.’

‘But sir, were you asleep?’

‘No, friend, I wasn't asleep.’

‘But sir, were you conscious?’

‘Yes, friend.” ‘So, sir, while conscious and awake you neither saw nor
heard a sound as five hundred carts passed by right next to you? Why
sir, even your outer robe is covered with dust!’

‘Yes, friend.

Then that person thought: ‘It’s incredible, it’s amazing! Those who
have gone forth remain in such peaceful meditations, in that, while
conscious and awake he neither saw nor heard a sound as five hundred
carts passed by right next to him.” And after declaring his lofty confi-
dence in Alara Kalama, he left.”

“What do you think, Pukkusa? Which is harder and more challeng-
ing to do while conscious and awake: to neither see nor hear a sound as
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pukkuso mallaputto bhagavantarm afifiatarasmir rukkhamile nisinn-
am. Disva yena bhagava tenupasankami; upasankamitva bhagavant-
arh abhivadetva ekamantam nisidi. Ekamantarh nisinno kho pukkuso
mallaputto bhagavantarm etadavoca: “acchariyar, bhante, abbhutarm,
bhante, santena vata, bhante, pabbajita viharena viharanti.

Bhutapubbar, bhante, alaro kalamo addhanamaggappatipanno
magga okkamma avidiore afifiatarasmim rukkhamile divaviharam
nisidi. Atha kho, bhante, paficamattani sakatasatani alaram kalam-
arh nissaya nissaya atikkamimsu. Atha kho, bhante, afifiataro puriso
tassa sakatasatthassa pitthito pitthito agacchanto yena alaro kalamo
tenupasankami; upasankamitva alaram kalamam etadavoca: ‘api, bh-
ante, paficamattani sakatasatani atikkantani addasa’ti?

‘Na kho aham, avuso, addasan’ti.

‘Kirh pana, bhante, saddarh assos1'ti?

‘Na kho aham, avuso, saddam assosin’ti.

‘Kirh pana, bhante, sutto ahosi'ti?

‘Na kho aham, avuso, sutto ahosin’ti.

‘Kirh pana, bhante, safifii ahos1'ti?

‘Evamavuso'ti. ‘So tvam, bhante, safifil samano jagaro paficamattani
sakatasatani nissaya nissaya atikkantani neva addasa, na pana saddarm
assosi; apisu te, bhante, sanghati rajena okinna'ti?

‘Evamavuso'ti.

Atha kho, bhante, tassa purisassa etadahosi: ‘acchariyar vata bho,
abbhutarh vata bho, santena vata bho pabbajitad viharena viharanti.
Yatra hi nama saififii samano jagaro paficamattani sakatasatani nissaya
nissaya atikkantani neva dakkhati, na pana saddarh sossati’ti. Alare
kalame ulararh pasadam pavedetva pakkami”ti.

“Tam kirm mafifiasi, pukkusa, katamarm nu kho dukkarataram va

durabhisambhavatararh va— yo va safifil samano jagaro paficamattani
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five hundred carts pass by right next to you? Or to neither see nor hear
a sound as it’s raining and pouring, lightning’s flashing, and thunder’s
cracking?”

“What do five hundred carts matter, or six hundred, or seven hun-
dred, or eight hundred, or nine hundred, or a thousand, or even a hun-
dred thousand carts? It’s far harder and more challenging to neither
see nor hear a sound as it’s raining and pouring, lightning’s flashing,
and thunder’s cracking!”

“This one time, Pukkusa, I was staying near Atuma in a threshing-
hut. At that time it was raining and pouring, lightning was flashing,
and thunder was cracking. And not far from the threshing-hut two
farmers who were brothers were killed, as well as four oxen. Then a
large crowd came from Atuma to the place where that happened.

Now at that time I came out of the threshing-hut and was walking
mindfully in the open near the door of the hut. Then having left that
crowd, a certain person approached me, bowed, and stood to one side.
I said to them, ‘Why, friend, has this crowd gathered?

‘Tust now, sir, it was raining and pouring, lightning was flashing,
and thunder was cracking. And two farmers who were brothers were
killed, as well as four oxen. Then this crowd gathered here. But sir,
where were you?’

‘I was right here, friend.’

‘But sir, did you see?’

‘No, friend, I didn't see anything.’
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sakatasatani nissaya nissaya atikkantani neva passeyya, na pana sadd-
arh suneyya; yo va safifil samano jagaro deve vassante deve galagalayan-
te vijjullatasu niccharantisu asaniya phalantiya neva passeyya, na pana
saddarh suneyya”ti?

“Kifihi, bhante, karissanti pafica va sakatasatani cha va sakatasa-
tani satta va sakatasatani attha va sakatasatani nava va sakatasatani,
sakatasahassarh va sakatasatasahassam va. Atha kho etadeva duk-
karataraficeva durabhisambhavatarafica yo safifii samano jagaro deve
vassante deve galagalayante vijjullatasu niccharantisu asaniya phalan-
tiya neva passeyya, na pana saddar suneyya’ti.

“Ekamidahar, pukkusa, samayam atumayarm viharami bhusagare.
Tena kho pana samayena deve vassante deve galagalayante vijjullatasu
niccharantisu asaniya phalantiya avidire bhusagarassa dve kassaka
bhataro hata cattaro ca balibadda. Atha kho, pukkusa, atumaya ma-
hajanakayo nikkhamitva yena te dve kassaka bhataro hata cattaro ca
balibadda tenupasankami.

Tena kho panaham, pukkusa, samayena bhusagara nikkhamitva
bhusagaradvare abbhokase cankamami. Atha kho, pukkusa, aiifiataro
puriso tamha mahajanakaya yendharm tenupasankami; upasankamitva
marh abhivadetva ekamantarh atthasi. Ekamantar thitarm kho aham,
pukkusa, tarh purisar etadavocarm: ‘kirh nu kho eso, avuso, mahajana-
kayo sannipatito’'ti?

‘Idani, bhante, deve vassante deve galagalayante vijjullatasu nic-
charantisu asaniya phalantiya dve kassaka bhataro hatd cattaro ca
balibadda. Ettheso mahajanakayo sannipatito. Tvar pana, bhante, kva
ahos1'ti?

‘Idheva kho aham, avuso, ahosin’ti.

‘Kirh pana, bhante, addasa’ti?

‘Na kho aham, avuso, addasan’ti.
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‘But sir, didn’t you hear a sound?’

‘No, friend, I didn’t hear a sound.’

‘But sir, were you asleep?’

‘No, friend, I wasn't asleep.’

‘But sir, were you conscious?’

‘Yes, friend.

‘So, sir, while conscious and awake you neither saw nor heard a
sound as it was raining and pouring, lightning was flashing, and thun-
der was cracking?’

‘Yes, friend.

Then that person thought: ‘It’s incredible, it’s amazing! Those who
have gone forth remain in such peaceful meditations, in that, while
conscious and awake he neither saw nor heard a sound as it was
raining and pouring, lightning was flashing, and thunder was crack-
ing.” And after declaring their lofty confidence in me, they bowed and
respectfully circled me, keeping me on their right, before leaving.”

When he said this, Pukkusa said to him, “Any confidence I had in
Alara Kalama I sweep away as in a strong wind, or float away as down a
swift stream. Excellent, sir! Excellent! As if he were righting the over-
turned, or revealing the hidden, or pointing out the path to the lost,
or lighting a lamp in the dark so people with good eyes can see what’s
there, the Buddha has made the teaching clear in many ways. I go for
refuge to the Buddha, to the teaching, and to the mendicant Sangha.
From this day forth, may the Buddha remember me as a lay follower
who has gone for refuge for life.”

Then Pukkusa addressed a certain man, “Please, my man, fetch a pair
of ready to wear polished golden garments.”
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‘Kirh pana, bhante, saddarh assos1'ti?

‘Na kho aham, avuso, saddam assosin’ti.

‘Kirh pana, bhante, sutto ahosi'ti?

‘Na kho aham, avuso, sutto ahosin’ti.

‘Kirh pana, bhante, safifii ahosi'ti?

‘Evamavuso'ti.

‘So tvam, bhante, safifii samano jagaro deve vassante deve
galagalayante vijjullatasu niccharantisu asaniya phalantiya neva ad-
dasa, na pana saddarh assosi'ti?

‘Evamavuso’ti?

Atha kho, pukkusa, tassa purisassa etadahosi: ‘acchariyarm vata bho,
abbhutarh vata bho, santena vata bho pabbajitad viharena viharanti.
Yatra hi nama safifil samano jagaro deve vassante deve galagalayante
vijjullatasu niccharantisu asaniya phalantiya neva dakkhati, na pana
saddarh sossati'ti. Mayi ulararh pasadarh pavedetva marh abhivadetva
padakkhinarh katva pakkami’ti.

Evarh vutte, pukkuso mallaputto bhagavantarm etadavoca: “esaham,
bhante, yo me alare kalame pasado tarh mahavate va ophunami sigh-
asotaya va nadiya pavahemi. Abhikkantam, bhante, abhikkantarm, bh-
ante. Seyyathapi, bhante, nikkujjitarh va ukkujjeyya, paticchannam va
vivareyya, mulhassa va maggam acikkheyya, andhakare va telapajjot-
arh dhareyya: ‘cakkhumanto rapani dakkhanti’ti; evamevarm bhagavata
anekapariyayena dhammo pakasito. Esahar, bhante, bhagavantar
saranam gacchami dhammafica bhikkhusanghafica. Upasakam marh
bhagava dharetu ajjatagge panupetar saranar gatan”ti.

Atha kho pukkuso mallaputto afifiataram purisar amantesi: “ingha

me tvarh, bhane, singivannar yugamattharh dharaniyarm ahara’ti.
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“Yes, sir,” replied that man, and did as he was asked. Then Pukkusa
brought the garments to the Buddha, “Sir, please accept this pair of
ready to wear polished golden garments from me out of compassion.”

“Well then, Pukkusa, clothe me in one, and Ananda in the other.”
“Yes, sir,” replied Pukkusa, and did so.

Then the Buddha educated, encouraged, fired up, and inspired
Pukkusa the Malla with a Dhamma talk, after which he got up from his
seat, bowed, and respectfully circled the Buddha before leaving.

Then, not long after Pukkusa had left, Ananda placed the pair
of golden garments on the Buddha’s body. But when placed on the
Buddha’s body they seemed to lose their shine. Then Ananda said to
the Buddha, “It’s incredible, sir, it’s amazing, how pure and bright is
the color of the Realized One’s skin. When this pair of ready to wear
polished golden garments is placed on the Buddha’s body they seem to
lose their shine.”

“That’s so true, Ananda, that’s so true! There are two times when the
color of the Realized One’s skin becomes extra pure and bright. What
two? The night when a Realized One understands the supreme perfect
awakening; and the night he becomes fully extinguished through the
natural principle of extinguishment, without anything left over. These
are the are two times when the color of the Realized One’s skin becomes
extra pure and bright.
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“Evarn, bhante”ti kho so puriso pukkusassa mallaputtassa patissutva
tam singivannam yugamattham dharaniyam ahari. Atha kho pukkuso
mallaputto tarh singivannam yugamattham dharaniyam bhagavato
upanamesi: “idam, bhante, singivannarm yugamattharh dharaniyam,
tarh me bhagava patigganhatu anukampar upadaya”ti.

“Tena hi, pukkusa, ekena marh acchadehi, ekena anandan”ti.

“Evami, bhante”ti kho pukkuso mallaputto bhagavato patissutva eke-
na bhagavantam acchadeti, ekena ayasmantarh anandar.

Atha kho bhagava pukkusam mallaputtarth dhammiya kathaya
sandassesi samadapesi samuttejesi sampahamsesi. Atha kho puk-
kuso mallaputto bhagavatda dhammiya kathaya sandassito samadapi-
to samuttejito sampaharsito utthayasana bhagavantam abhivadetva
padakkhinar katva pakkami.

Atha kho ayasma anando acirapakkante pukkuse mallaputte tam
singivannam yugamatthar dharaniyar bhagavato kayarm upanamesi.
Tam bhagavato kayarh upanamitarh hataccikam viya khayati. Atha kho
ayasma anando bhagavantarm etadavoca: “acchariyam, bhante, abbhut-
amh, bhante, yava parisuddho, bhante, tathagatassa chavivanno pariyo-
dato. Idam, bhante, singivannam yugamatthar dharaniyar bhagavato
kayarh upanamitam hataccikar viya khayati’ti.

“Evametarh, ananda, evametari, ananda, dvisu kalesu ativiya tath-
agatassa kayo parisuddho hoti chavivanno pariyodato. Katamesu dvi-
su? Yafica, ananda, rattimh tathagato anuttaramh sammasambodhirm
abhisambujjhati, yafica rattith anupadisesaya nibbanadhatuya parinib-
bayati. Imesu kho, ananda, dvisu kalesu ativiya tathagatassa kayo
parisuddho hoti chavivanno pariyodato.
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Today, Ananda, in the last watch of the night, between a pair of sal
trees in the sal forest of the Mallas at Upavattana near Kusinara, shall
be the Realized One’s full extinguishment. Come, Ananda, let’s go to
the Kakuttha River.”

“Yes, sir,” Ananda replied.

A pair of golden polished garments
was presented by Pukkusa;

when the teacher was clothed with them,
his golden skin glowed bright.

Then the Buddha together with a large Sangha of mendicants went
to the Kakuttha River. He plunged into the river and bathed and drank.
And when he had emerged, he went to the mango grove, where he
addressed Venerable Cundaka, “Please, Cundaka, fold my outer robe in
four and spread it out for me. I am tired and will lie down.”

“Yes, sir,” replied Cundaka, and did as he was asked. And then the
Buddha laid down in the lion’s posture—on the right side, placing one
foot on top of the other—mindful and aware, and focused on the time of
getting up. But Cundaka sat down right there in front of the Buddha.

Having gone to Kakuttha Creek,

whose water was transparent, sweet, and clear,
the Teacher, being tired, plunged in,

the Realized One, without compare in the world.
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Ajjakho panananda, rattiya pacchime yame kusinarayarh upavattane
mallanarh salavane antarena yamakasalanarm tathagatassa parinib-
banarh bhavissati. Ayamananda, yena kakudha nadi tenupasankamis-
sama’ti.

“Evami, bhante”ti kho ayasma anando bhagavato paccassosi.

Singivannar yugamattham,
pukkuso abhiharayi;

Tena acchadito sattha,
hemavanno asobhathati.

(...)

Atha kho bhagava mahata bhikkhusanghena saddhim yena kakudha
nadi tenupasankami; upasankamitva kakudhar nadim ajjhogahetva
nhatva ca pivitva ca paccuttaritva yena ambavanam tenupasankami.
Upasankamitva ayasmantar cundakam amantesi: “ingha me tvam,
cundaka, catuggunam sanghatim pafiflapehi, kilantosmi, cundaka,
nipajjissami’ti.

“Evarh, bhante”ti kho ayasma cundako bhagavato patissutva catug-
gunarh sanghatim pafifiapesi. Atha kho bhagava dakkhinena passena
sthaseyyam kappesi pade padam accadhaya sato sampajano utth-
anasafifiath manasikaritva. Ayasma pana cundako tattheva bhagavato

purato nisidi.

Gantvana buddho nadikarh kakudharh,
Acchodakarh satudakam vippasannar;
Ogahi sattha akilantarapo,
Tathagato appatimo ca loke.
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And after bathing and drinking the Teacher emerged.

Before the group of mendicants, in the middle, the
Buddha,
the Teacher who rolled forth the present dispensation,

the great hermit went to the mango grove.

He addressed the mendicant named Cundaka:
“Spread out my folded robe so I can lie down.”
The evolved one urged Cunda,
who quickly spread the folded robe.
The Teacher lay down so tired,
while Cunda sat there before him.

Then the Buddha said to Venerable Ananda:

“Now it may happen, Ananda, that others may give rise to some
regret for Cunda the smith: ‘It’s your loss, friend Cunda, it’s your
misfortune, in that the Realized One became fully extinguished after
eating his last almsmeal from you.” You should dispel remorse in Cun-
da the smith like this: “Youre fortunate, friend Cunda, you're so very
fortunate, in that the Realized One became fully extinguished after
eating his last almsmeal from you. I have heard and learned this in the
presence of the Buddha.

There are two almsmeal offerings that have identical fruit and result,
and are more fruitful and beneficial than other almsmeal offerings.
What two? The almsmeal after eating which a Realized One under-
stands the supreme perfect awakening; and the almsmeal after eating
which he becomes fully extinguished through the natural principle of
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Nhatva ca pivitva cudatari sattha,
Purakkhato bhikkhuganassa majjhe;

Vatta pavatta bhagava idha dhamme,
Upagami ambavanarh mahesi.

Amantayi cundakarh nama bhikkhur,
Catuggunarh santhara me nipajjam;
So codito bhavitattena cundo,
Catuggunarh santhari khippameva;
Nipajji sattha akilantarapo,
Cundopi tattha pamukhe nisiditi.

Atha kho bhagava ayasmantar anandarh amantesi:

“siya kho panananda, cundassa kammaraputtassa koci vippatisaram
uppadeyya: ‘tassa te, avuso cunda, alabha tassa te dulladdham, yas-
sa te tathagato pacchimarh pindapatar paribhuifijitva parinibbuto’ti.
Cundassa, ananda, kammaraputtassa evarh vippatisaro pativinetabbo:
‘tassa te, avuso cunda, labha tassa te suladdham, yassa te tathagato
pacchimam pindapatarm paribhuiijitva parinibbuto. Sammukha met-

am, avuso cunda, bhagavato sutarh sammukha patiggahitam:

dveme pindapata samasamaphala samavipaka, ativiya afifiehi pin-
dapatehi mahapphalatara ca mahanisamsatara ca. Katame dve? Yaii-
ca pindapatar paribhuiijitva tathagato anuttararh sammasambodhir
abhisambujjhati, yafica pindapatam paribhuiijitva tathagato anupadi-
sesaya nibbanadhatuya parinibbayati. Ime dve pindapata samasamaph-
ala samavipaka, ativiya afifiehi pindapatehi mahapphalatard ca
mahanisarsatara ca.

220



VESALI

extinguishment, without anything left over. These two almsmeal offer-
ings have identical fruit and result, and are more fruitful and beneficial
than other almsmeal offerings.

You've accumulated a deed that leads to long life, beauty, happiness,
fame, heaven, and sovereignty.” That’s how you should dispel remorse
in Cunda the smith.”

Then, knowing the meaning of this, on that occasion the Buddha
expressed this heartfelt sentiment:

“A giver’s merit grows;
enmity doesn’t build up when you have self-control.
A skillful person gives up bad things—
with the end of greed, hate, and delusion, they’re extin-

guished.”
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Ayusamvattanikamh ayasmata cundena kammaraputtena kammarn
upacitarh, vannasamvattanikarh dyasmata cundena kammaraputtena
kammarm upacitarh, sukhasamvattanikamh ayasmata cundena kam-
maraputtena kammarh upacitarh, yasasamvattanikarh ayasmata cun-
dena kammaraputtena kammarh upacitarm, saggasamvattanikarh ayas-
mata cundena kammaraputtena kammarh upacitarh, adhipateyyas-
amvattanikarh ayasmatd cundena kammaraputtena kammarh upaci-
tan’'ti. Cundassa, ananda, kammaraputtassa evarh vippatisaro pati-
vinetabbo’ti.

Atha kho bhagava etamattharh viditva tayar velayarm imar udanarm

udanesi:

“Dadato puiifiarh pavaddhati,
Samyamato veram na clyati;

Kusalo ca jahati papakam,
Ragadosamohakkhaya sanibbuto”ti.

Catuttho bhanavaro.
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